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TRANSLATOR’S FOREWORD

All praise is due to Allah 3%, lord of the Universe, and may
peace and blessings be upon Muhammad #, His beloved
Messenger. Allah 3 states in His Glorious Book:

& La 28 ) giale )
And those who believe have intense love for Allah. (2:165)

Allah 3% describes an attribute of the believers thus: they are
extreme in their love for Him. In fact, they are mad in their love
for Him. With the construct “#hose who believe,” Allah 3% chal-
lenges the believers by describing a characteristic of true belief. It
is as if His verse calls out, “O ye who claim to believe, who pro-
fess that the light [##r] of faith is in your hearts, know that the
true believers are intense in their love for Allah.”

A famous commentator of the Quran once said, “I can
summarize the commentary [/afsi7] of the entire Quran in a single
sentence: gain the pleasure of Allah 3% through worship, gain the
pleasure of Allah’s Messenger #& through following [i##ba’a] his
sunnah, and gain the pleasure of creation through serving them.”



Perhaps the greatest challenge facing Muslims today is the
force of secularism, whose root aim is to sever man from the
sacred, and to distance a believer from his Lord. As a result of
these forces, religion is reduced to activism and empty slogans.

The heart is always in love with someone. Either love for
Allah g% permeates the heart or love for other than Allah 3 will
permeate it. Nowadays, love of the material world [dunyd] has
overpowered our hearts and through heedlessness we have
become increasingly distant from our Lord. Truly, love for Allah
3% is the need of the times. Our problem is two-fold: first, we are
unaware of our Lord and ignorant of the close relationship He
wishes to have with us. Allah g% states, “Verily, I am near.” [2:180]
And second, we lack any desire to be close to our Creator.

In all times there are pious ones who emerge to renew the
faith in people’s hearts and draw them closer to Allah 3. The
author of this volume, Shaykh Zulfiqar Ahmad, is one such per-
son. By writing this book, the author reminds us of that which we
have forgotten: love for Allah 3. Indeed, he instills within us a
desire to attain proximity with Allah 3. Anyone who reads this
work with an open heart will find himself newly aware of his
Lord and will find the flame of love lit in his heart. The love of
Allah g that permeates the heart of the author is indelibly trans-
ferred to the heart of the reader.

By the grace of Allah 3 this is the first English edition of one
of Shaykh Zulfiqgar Ahmad’s books. We have made a sincere
effort to render all terms into English. Where we felt the need to
preserve Arabic terminology, a translation of the term follows in
brackets. On occasion, the editor has inserted subchapter
headings and explanatory footnotes to ensure clarity and smooth
transitions. Throughout the text, the Glorious Quran is cited by
referencing the chapter number first followed by the verse. Any



errors or mistranslations are our own, for which we seek Allah’s
3 forgiveness and the readet’s pardon.

Many people have taken part in the preparation of this book.
Preliminary drafts were first prepared by Mufti A.H. Elias and
Brigadier Ashfaq Ashraf, which formed the basis for the present
edition prepared by Kamaluddin and Sobia Ahmed. The editors
would like to thank Professor Nasreen Bukhari for her help in
translation of the poems. May Allah g% reward all those who
participated in this project.

I humbly request that each reader sincerely pray for all those
whose tireless efforts helped produce this unique work.

May Allah g% burn the flame of love in all of our hearts and
guide us on the path of remembrance and reflection leading to
His proximity.

Kamaluddin Ahmed
Rabi’ AFThani 1422 | July 2001









PROLOGUE

While on a religious tour of South Africa, this humble writer
wanted to reply to a friend’s letter. As his letter was written with
truly loving words, the thought arose in my heart: if a seeker
[murid) can send his shaykh such a loving tribute, then this fagir!
too should write something for his True Beloved 3% concerning
Love for Allah [Ishg Ilahi]. Once my pen was placed on paper, an
endless stream of thoughts began to flow. On one hand, there
were numerous gatherings to attend and many people to meet,
and on the other hand, a lack of time and the rigors of travel. Yet,
this fagir would daily yield bits and pieces of his thoughts to
paper. Sometimes due to my own lack of knowledge, the thought
would atise:

How can this beauty be compressed into the structure of words?
1 fear that Your perfection be not insulted.

U Fagir literally means, “needy one.” Here it refers to that person who
has acknowledged his complete dependence, and therefore need, upon
Allah g
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However, the importance of the topic did not allow me to
back away. The truth is:

For the mind, heart, and sight, the first shaykh is *ishq [love].
If there be not ’ishq, then sharm’ah [Islamic law] and din [religion]
become but idols of whimsical ideas.

Today people have become so arrested by the love of the
material world [dunya] that they are always occupied in obtaining
its goods. Outwardly they speak of love for Allah 3% to console
their hearts. However, the truth of the matter is that in the Court
of the King of Love 3, there is no such thing as division of the
heart. There, one must step with concentration and deliberation
and must close the eyes of one’s heart to everything but Allah 3.
How unfortunate that we are not even willing to take the first
step of closing our physical eyes.

In this book, this fagir let his pen flow freely, writing all that
came to mind. If religious scholars find any shortcomings, please
bring them to the attention of the publishers, and may your re-
ward be with Allah 3. Finally, the readers are requested for their
heartfelt du’at [supplications].

Fagir Zulfiqar Ahmad Nagshbandi Mujaddidi






THE IMPORTANCE OF LOVE FOR ALLAH

All praise is due to Allah 3,2 who deemed man worthy to be the
foremost of His creation. Allah 3 states:

psii uaal G ol Lala )
We indeed created humanity in the best of forms. (95:4)

Allah g, the Lord of the universe, plants the seed of His love
in the heart of every human at the time of their birth. This is why
every person is born in the original state [fizrah] of Islam. A hadith
states:

DLyl 5k e algs 5l 5 JS

Every baby is born on the fitrah of Islam.

It is this fitrab, rather than rational arguments, that compels every
person to believe in the existence of Allah 3% and to worship
Him alone.

2 4@ literally means, “Glorious and Exalted is He” and is mentioned
after the name of Allah gi.
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Life is given in order to worship,
Life without worship is shameful.

If the inherent love for Allah 3% was removed from human-
ity, nothing but bestiality would remain. Truly, nothing of worth
exists in the temporary life of this world [dunyd] other than love
for Allah gg.

Only when love for Allah 3 flourishes in the heart and capti-
vates the eyes does life itself become wondrous.

The way of love is unlike all other ways,
The creed of lovers is distinct from all other creeds.

Honor and disgrace in life are dependent upon love for Allah
S, Allah 3 honors His servants with the verse:

We have indeed honored mankind (17:70)

and Allah 3 adorns man with the verse:

S e aalilesd |

And We have preferred them over many others. (17:70)

Allah 3 bestows honor and respect upon humanity due to its
love for Him.

He who is the lover of the beauty of Allah
Is the leader of all of creation.

The crux of the beginning and end of life, its origin and desti-
nation, is love for Allah gg.
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Love is the beginning; love is the end; love is everything,
Love is the branch, love is the tree; love is the flower.

Instead of sustaining and nourishing, infertile land causes a
seed to erode and wither away. Similarly, rather than fostering
love for Allah g%, an environment saturated in sin engulfs and
stifles the heart in heedlessness and neglect. In a nurturing envi-
ronment, the seed of Allah’s 3% love flourishes and blooms giv-
ing off a beautiful fragrance. In every virtuous environment, you
will find that the awareness of Allah 3% is the focus of people’s
lives.

One knows not the color and scent of this pleasant flower,
That attracts every bird in the garden toward it.

So

So what if the enamored one is insane in the love of Allah?
Look and you shall find the whole world His admirer.

Truly, the degree to which Allah 3% has been sought; the zeal
with which He has been loved; the extent to which He has been
remembered; the yearning with which He has been invoked; the
amount that He has been worshipped; and the fervor with which
He has been admired and adored stands far above all else. No
other entity in the universe bears comparison. All of creation
loves Allah .

PRINCIPLES PERTAINING TO LOVE FOR ALLAH

The First Principle

The human body is composed of limbs and organs, each with a
unique trait: seeing is the trait of the eye; listening is the trait of
the ear; and smelling is the trait of the nose. Similarly, loving is
the trait of the heart; the heart is always in love with someone.
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Be it with a stone, God, or anyone else,
There comes not tranquility without loving.

ey

The heart is the ocean of love; love is its act,
Guard it a thousand ways; it will still fall in love.

The Second Principle

A person usually falls in love for two reasons. The first is when
the beloved’s essential being [dha7] and attributes [s7fa/] are distinct
and superior to all others. Such is Allah 3%, who is perfect in
every way and beyond any comparison. How beautiful and mag-
nificent must the Creator of all the wotld’s beauty be! It is only
natural that a person is attracted to his Lord.

The second reason is when the beloved has authority and is
involved in every aspect of one’s life. Such is Allah 3%, who at
any moment can relieve one’s grief or sorrow. This is the reason
why everyone instinctively turns to Allah 3% in times of distress.

At every instance of grief, comfort was found in Thee,
At every turn, bewildered, I took Thy name.

The Third Principle
There is such sweetness and pleasure in the name of Allah

that by repeatedly invoking His name every sorrow is turned into
joy.-

He who is distressed turns his attention in that direction,
Certainly there must be something in the name of Allah.

The Fourth Principle
A person should remain unaffected by the ever-changing con-
ditions of life and remember Allah 3% at every moment.
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Although trapped daily to earn a livelihood,
Never did I neglect thinking of You.

The Fifth Principle

The heart that is not imprinted with love for Allah g% finds no
pleasure in living. Whatever one’s state, never should the court of
the True Beloved g% be abandoned.

The Sixth Principle
The person whose heart experiences the sweetness of love for
Allah 3% attains focus and tranquility in life.

Seeking neither means nor objects, my needs I myself fulfill,
By thanking You, thinking of You, and taking Your name.

The Seventh Principle

No veils remain on the perception of what exists between the
Throne [’Arsh] of Allah 3% and the ground for he whose eyes are
adorned with the antimony [£#/]] of the love of Allah 3. When
the one who loves Allah 3% [ ‘shig] gazes introspectively, he per-
ceives himself full of sin and defects. And when he directs his
gaze upon the Beloved 3%, he finds Him to be the endower and
bestower of all things. Consequently, he places all hope in Him
and waits expectantly at His door.

oale Ul sl seal as gl
H)Sk:\.\i)hﬂ}cdiyq:\s}

O Allah, how may I call unto You, when I am but a sinner,
Yet how may I not call unto You, when You are the Most Gracious?
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The Eighth Principle

The ‘shig is never heedless of the True Beloved 3; not even for
a moment. He remains waiting in vigil, knowing not when the
doors of his Beloved 3% might open.

Be not heedless of the Lord for even the blink of an eye,
Lest He direct His attention toward you, and find you unaware.

It is for this reason that the scholars of fasawwnf™ have said:

o3 graie (M) Juay al (e 4l a3 D) (e die (st (1

The person who diverts his attention from Allah for even
the blink of an eye will not attain his goal.

The Nintly Principle

There is no place in the heart of an ‘dshig for anyone other than
his Beloved gg. Although he is unable to see the True Beloved
3% with his physical eyes, he is able to perceive Him with the eyes
of his heart.

G 4 e Gadl s
ual c\}....d |9 9
el 5 (5 a0 e s
i Y g5 e oS
My Beloved is such that there is no beloved besides Him,
Nor is there place in my heart for any other.

My Beloved may be hidden from my sight,
But He is not absent from my heart.

3 Tasawwnfis the science of the purification of the heart and soul.
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The Tenth Principle
The sole objective of a sincere ‘shig is to meet his Beloved gg.
He passes his entire life in anticipation of this meeting. His heart

refuses to be attracted toward anything else.

aﬁ):ﬂ;&ﬂf}@*—"ifﬁi
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You are my dear, my motivation, my happiness,

My heart refuses to love any other besides You.

Oh my dear, my motivation, my desire,

Long have I been yearning, when will I finally meet You?

1 seek not the comforts of Heaven, my desire is only to meet You.

The Eleventh Principle
An ‘ashig always yearns to join his Beloved gg. This is the sole

thought occupying his mind.

You are the true innermost desire of my heart,
Love of You is the deepest thought in my mind.
Whenever I glance at the world around me,

1 find that today there was naught but You,
And that tomorrow holds naught but You.

The Towelfth Principle
When an ‘dshig looks around, he finds the heedless people of the

wortld [ghafil al-dunya) trapped in their desires. To him the world

seems like a cage.



8 LOVE FOR ALLAH

The Thirteenth Principle

Love for Allah g% removes everything except Allah 3% from the
heart of the sincere ‘dshig. Indeed, his heart has no place for any-
thing other than Allah g.

The Fourteenth Principle
The heart of the dshig desires to sacrifice everything for the sake
of his Beloved gg.

May I forget everything in Your remembrance,
And may I remember not anyone else.

May I forsake unto Thee all dear to my heart,
And may my heart be filled by You.

May I set fire to my joys and happiness,

And may my heart ache for Thee alone.

May I be blinded to all I know,

And may I turn only to Thee and none other.

The Fifteenth Principle

In the material world [dunyd], a person receives many things, while
many other things remain out of reach. Whatever a person lacks,
its substitute exists somewhere in the world. However, if some-
one is distant from Allah 3%, no substitute exists anywhere.

ase 488 1Y) (i JA

Gase (e Gl O Al

For everything that you part from, there is a replacement,
But if you disassociate from Allah, there is no replacement for Him.

Hadrat* Abu Hurairah &5 reported that the blessed Prophet
#6 said that the best saying in the Arabic language is the poem of
Labid:

* Hadrat literally means, “the venerable” and is used as a title of respect
before the name of a religious figure.
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Q3 Allaa Y ans S
Verily, everything except Allah is false and spurious
And every blessing is undeniably fleeting and short-lived.

THE IMPORTANCE OF LOVE FOR ALLAH
Allah 3% states in the Glorious Quran:

A La 2dl ) giale cpdll

And those who believe are intense in their love for Allah. (2:165)

The sign of complete and perfect faith [iwan| is deep and intense
love for Allah . This love remains constant over time, unaf-
fected by the ever-changing conditions of life.

Love may be called love, but it is not love if it lacks intensity,
The ways of love are well established; there is no room for
innovation.

Love for Allah g% changes the bitterness in a person’s life to
sweetness. No depression or anxiety afflicts the one who is
attached to his Lord.

Love causes the bitter to become sweet, and silver to turn to gold,
Love erases all difficulty; love is the cure for all pain.

5 & literally means, “may Allah be pleased with him” and is mentioned
after the name of a Companion of Prophet Muhammad i,

6 @& literally means, “may Allah bless him and grant him peace” and is
mentioned after the name of Prophet Muhammad g.
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THE DEFINITION OF LOVE
Hadrat Shibli (rah)” said:

Gl (5 g Lo Qi) o gand LY dunall Cunens

Muhabbah [love] is called muhabbah because it erases
everything from the heart except the Beloved.

The renowned master [#stadh] Abul Qasim Qushayri (rah) said:

430 @ gl Al g aflaal Caall gae sl

Muhabbah is the erasure of the qualities [sifat] of the
lover, affirming the essential being [dhat] of the Beloved.

Hadrat Samnun Muhibb (rah) used to say:

JB ale g agle Al L all 0¥ 5 AN 5 Liall Ca i i () samall cad
The lovers of Allah have taken the honor of this world

and the honor of the Hereafter because the blessed
Prophet & said: “A man will be with whom he loves.’

>

Mubabbah is the name of a condition of the heart where the
lover is restless to meet the Beloved gg. When Allah 3% revealed
the verse, in which He swears:

YW

By your age, (15:72)

7 (rah) represents 4de &l 4, which literally means, “may the mercy of
Allah be upon him” and is mentioned after the name of a religious
figure.
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the blessed Prophet # stood so long in prayer that his feet
became swollen. Allah 3% then revealed:

sl ol al elle W 3 L ada

Ta Ha. We did not send unto you [O blessed Prophet] the
Quran to cause you difficulty. (20:1-2)

Imam Ghazali (rah) fell unconscious when he heard someone
reciting the following couplet:

Lﬁ.:.xS “ }QJ\ doa Caad 24l
oY sl b D
a3l ) Y
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The snake of love has stung my heart,
There is no doctor or charmer to cure it

Except the Beloved who fills my heart,
With Him lies my cure and charm.

A doctor was then called who, upon checking his pulse and
examining his condition, declated that Imam Ghazali (rah) was
suffering from the sickness of mubabbah.

TWO TRUE MAXIMS
In the realm of intense love |%shq| and mubabbah two tenets are
well established:

The First Maxcim

No matter how much an @shig may praise the beauty and majesty
of the True Beloved j, it always remains insufficient. Allah 3
states:
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S5 ) el 2w ) J8 el adil ) S alae el IS o1 B
Jade aliay Laa
Say [O blessed Prophet): Were the sea ink for the words
of my Lord, verily the sea would be depleted before the

Words of my Lord were exhausted, even if We brought
the like thereof [another sea] to help. (18:109)

The Second Maxim

Allah g% announces the name of the person who loves Him
throughout the world. A hadith states that when a person draws
near to Allah 3% through abundant worship [‘Zbadab], then Allah
& tells the Angel Jibril 38 to take his name and announce it
throughout the heavens and the Earth, “O people! Know that
Allah loves so-and-so.”

Then acceptance is decreed for him on Earth.

ey

He whose heart is alive with love does not die,
Rather his imprint lasts forever, recorded in the annals of history.

PROOEFS OF ALLAH’S LOVE FOR HIS CREATION
A hadith quds? relates:

Alal) cslad Cagel of canald Lada | 3 g

1 (Allah) was a Hidden Treasure, then I wished to be
knwon, therefore I created the universe.

8 %@ literally means, “may peace be upon him” and is mentioned after
the names of Angels and Prophets of Allah 3.
O A badith gudsi is a narration in which Prophet Muhammad & relates a
statement and attributes it directly to Allah g.
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Thus, ‘ishg, mubabbah, and yearning were the motives behind the
creation of the universe.

Love is the reason for the creation of the universe.
Reflect upon the words of your Lord: ‘I wished to be known.’

The First Proof of Allah’s Love for Creation
Allah g% loves the believers and therefore states:

|siale ¢l g
Allah is the Friend of those who believe. (2:257)

It would have been suitable to say, “Those who believe are the
friends of Allah,” as it is man who befriends Allah g% by pro-
fessing the testimony of faith [£alimabh] and becoming Muslim.
Yet, Allah 3% revealed: “Alah is the Friend of those who
believe,” befriending the believers Himself. After being bestowed
with the honor of Allah’s g% friendship, how can a person help
but to sactifice all for his Lord.

The Quran states that Allah 3% will create a nation such that:

A 5 agin
Allah will love them and they will love Him. (5:54)

In this verse as well, Allah 3 first ascribes the attribute of loving
to Himself, and then mentions the love of the believers.
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The Second Proof of Allab’s Love for Creation
Allah i states:

Gial gl o el sal 5 il a3l 0 s il Al ()
Indeed, Allah has purchased from the believers their
souls and wealth in exchange for Heaven. (9:111)

A buyer’s insistence on purchasing an item, despite his aware-
ness of its defects, implies that the item is desirable irrespective of
its faults. Allah 3% created humanity and is well aware of its faults
and defects. He knows that man is weak [dazf] (4:28), hasty [ajila]
(17:11), impatient [bali’a) (70:19), stingy [mani’a] (70:21), and
irritable [jazi’a) (70:20). Yet Allah 3% still chose to purchase him
in exchange for Heaven. This is an indication that Allah 3% loves
those who believe.

The Third Proof of Allah’s Love for Creation
Hadrat Bayazid Bustami (rah) used to say:

Sl Cpe Julll UKL g olidi e I J)NELG) duadl)

Mubhabbah is fo find trifling that which is given from
oneself (to the Beloved), even though it is great; and to
find great that which is received from one’s Beloved,

even if it is miniscule.

Allah 3% bestows so many blessings on His servants that it is
impossible to count them:

If you try to count the blessings of Allah, you will be
unable to enumerate them. (14:34)
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Nevertheless, despite these innumerable blessings, Allah J
describes the material world as minimal:

8 Lol gl 3
Say [O blessed Prophet], the goods of the material world
are but a trifle. (4:77)

Allah 3% devalued His gift of unlimited blessings to a trifle. Yet
when His servants remember their Lord, Allah 3% described their
limited remembrance [dhifr| as abundant:

1Sl o SH

...and those who remember Allah abundantly. (33:35)
This also is proof that Allah 3% has great love for the believers.

CONCLUSION
Allah’s 3% love for the believers is mirrored in their hearts, caus-
ing them to overflow with His love.

A& La 28 ) giale ) g
And those who believe have intense love for Allah. (2:165)
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THE EFFECTS OF LOVE FOR ALLAH

The blessings of love for Allah & are enormous. When this love
arises in a person’s heart it leaves him illuminated from head to
toe.

EFFECTS ON THE FACE
The face of a sincere dshig [one who loves Allah 3| glows with
the spiritual radiance [#77] of love for Allah 3. The knotted
hearts of ordinary people become untied when they glance upon
such a face. Once a group of Hindus accepted Islam and were
asked why they did so. They pointed toward the face of .A/amah
Anwar Shah Kashmiri (rah) and said, “This face can never be the
face of a liar. Because he is Muslim, we also became Muslim.”
Hadrat Ghulam Habib (rah), who later became known as
“Murshid al-"Alan’,)* was once in the sacred precincts of the
Ka’bah, when his gaze fell upon the face of Maulina Qari
Muhammad Tayyib (rah). Hadrat Murshid al-’Alam (rah) greeted

10 Murshid al-‘Alam literally means, “guide of the world.” Hadrat Ghulam
Habib (rah) was given this title due to his extensive travels throughout
the world in the service of Islam.
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him and asked, “How did you acquire such an illuminated face?”
He smiled and replied, “I did not develop it myself; my spiritual
guide [shaykh] produced it.” Indeed, the mark of the people of
Allah 3 [ahlu’llah] has been mentioned in a hadith:

A SA 1 95513 cpdll
Those people who - when they are seen - Allah is
remembered.

The faces of the ablu’llabh are so bright with zzr that one remem-
bers Allah g% upon seeing them. Regarding the noble Compan-
ions [Sahabah] of the Prophet g, the Glorious Quran states:

Aganall S (e ngd a5 (B b lasu

Their signs are on their faces, from the effects of prostrations.
(48:29)

Once, when the blessed Prophet’s #& health had deteriorated
considerably, he opened his door and looked into the wasjid after
Hadrat Abu Bakr @& had completed the prayer. The Sahibah
narrate that at that moment the face of the blessed Prophet s
was as though it was a page from the Quran.

While envisioning the scene in the Cave of Thawr when Had-
rat Abu Bakr & was looking upon the radiant face of the blessed
Prophet g resting in his lap, Hadrat Shah Waliullah (rah) used to
say: “O Abu Bakt! Your lap is like a desk and the radiant face of
the blessed Prophet g like a manuscript of the Quran [mushaf]. O
Abu Bakt! You are like the reciter who sits and reads the Quran.”

Once Hadrat Abul-Hasan Kharqani (rah) stated that the face
of Bayazid Bustami (rah) was so illuminated that anyone who saw
him would have the knots (of disbelief) in his heart untied. A per-
son objected, “When Abu Jahl saw the blessed Prophet #&, the
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knot in his heart did not unravel. So how can you say that by
looking at the face of Bayazid the knots in people’s hearts were
untied?” Hadrat Abul-Hasan Kharqani (rah) retorted, “O ignorant
one, when did Abu Jahl ever look upon the radiant face of the
blessed Prophet #?” The person was taken aback and asked
incredulously, “How did he fail to look at the face of the blessed
Prophet #?” Hadrat Kharqani (rah) then replied, “Abu Jahl
looked at him as Muhammad bin Abdullah g&. Had he even once
viewed him as Muhammad the blessed Messenger g& of Allah 3,
Abu Jahl would have never remained bereft of guidance.”

Once Abdullah bin Salam &, who had been a leading Jewish
rabbi, came to the blessed Prophet #& intending to ask him three
questions. But upon looking at the ##r on the face of the blessed
Prophet &, he accepted Islam. Someone asked him what caused
him to divert from his original purpose in coming. He pointed
toward the radiant face of the blessed Prophet g and said:

QIASH 4a Gl 4 ) 138 Al
By Allah, this face is not the face of a liar.

When some of the rulers from the Successors!! [Tabi’in] sent a
delegation to collect the jizya'? from the disbelievers, the latter
refused to pay. The officials asked, “Why do you refuse to pay us
when you used to pay the jigya to our forefathers?” The disbeliev-
ers replied, “When your forefathers used to come, their clothes
were old and torn, their hair was disheveled, and their eyes were
streaked with red due to worshipping throughout the night. Yet
their faces were so awe-inspiring that we were unable to raise our

1 Successor is the title given to the generation of believers who came
after the generation of the Companions [Sahdbah] of the Prophet #&.
12'The jizya is a tax levied on non-Muslims living under Muslim rule.
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eyes toward them. Your characteristics are not like theirs, nor will
you be as just. Be gone, we will not give you anything.”

EFFECTS ON THE GAZE
The gaze of a sincere ‘shig has such a powerful effect that wher-
ever it falls, it leaves an impression. According to a poet:

A powerful effect indeed has the gaze of a friend of Allah,
1 saw it change the fate of thousands.

Khwaja Ghulam Hasan Suwag (rah) was a shaykh of the
Nagshbandi Zarigah' [spiritual path]. Whenever he looked atten-
tively at a disbeliever, they would become Muslim. Many Hindu
youth became Muslim in this manner. A number of Hindus filed
a case accusing the shaykh of forcing their youth to become Mus-
lim, and he was summoned to appear before the court. When he
arrived, he asked why he had been summoned. The magistrate
told him that he was accused of forcing Hindu youth to become
Muslim. The shaykh was very surprised when he heard the nature
of the charge levied against him. He turned his attention toward
the group of Hindu plaintiffs and asked one of them, “Have I
made you a Muslim?” In reply, the Hindu recited the testimony
of faith [a/imah]. He then looked toward another, then a third,
then a fourth — and each recited the kalimah. Fearing that the
shaykh might also look toward him, the magistrate, who was a
Hindu, said, “Enough. I now understand the situation.” He dis-
missed the charges and the shay&h was exonerated with honor and
respect.

Hadrat Shah Abdul Qadir (rah) spent eighteen years in
spiritual retreat [/%44df] in a magjid in Delhi, India during which he
translated the entire Quran. When he came out of the magid his

13 The Nagshbandi zarigah is one of the four prominent methodologies
[madhabs) of spiritual development.
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gaze fell upon a dog. It was so affected by the #ir of the shaykh’s
gaze that afterwards, other dogs would trail behind it.
It is reported in a hadith:

3 (el

The effect of the evil and envious eye is a reality.

When some of the Sahibah . were affected by the evil eye, the
blessed Prophet g taught them how to remove its influence. It is
worth reflecting: if a gaze of envy, malice, and hatred can have ill
effects, then why shouldn’t the gaze of a sincere ‘ashig — full of
sincerity, mercy, and compassion - have an effect as well?

EFFECTS ON THE TONGUE

The tongue of a sincere ‘shig has such an effect that as soon as a
supplication [di’a] to Allah 3% leaves his lips, it is accepted. And
when he speaks, his words penetrate into the hearts of people.
When an ordinary person says something it has no effect on oth-
ers. When spoken by a person imbued with love for Allah 3%, the
same words penetrate the innermost recesses of the heart.

Words which come from the heart
Have an indelible effect.

When the son of Shah Abdul Qadir Gangohi (rah) returned
home after completing his religious studies, his father requested
that he give some advice to a gathering of seckers [sd/ikin|. His
son delivered a talk replete with peatls of knowledge and his
audience listened intently. Yet, they remained unmoved. At the
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end, his father addressed the gathering and said, “O fagirs,'*
yesterday I left some milk out for my pre-dawn meal [su#bsr] but a
cat came and drank it.”” Upon hearing this, the sa/ikin began to
weep profusely. When they reached home after the gathering,
Hadrat remarked, “Son, you gave an excellent talk yet not one iota
reached their hearts. I merely mentioned a simple thing and it had
a great effect.” The son responded, “Dear father, only you can
explain this.” Hadrat explained, “When the heart is imbued with
love for Allah g%, then each word creates an impression on the
hearts of the listeners.”

EFFECTS ON SOIL

Understandably, intense love [ Zshg] affects a person made of flesh
and skin because he has a beating heart in his chest. However,
ishq 1s such that even when it meets the ground it renders the soil
memorable. Why are the Taj Mahal and Magid of Cordoba so
famous and well known? Why are these buildings, which have
been made from earth and soil, the highlight of history books? It
is because 7shg was the motivation behind their construction.

14 Fagir literally means, “needy one.” Here it refers to that person who
has acknowledged his complete dependence, and therefore need, upon
Allah .



THE CONDITION OF THE LOVERS OF ALLAH
IN THIS WORLD

Allah 3 states:
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We keep alternating the days (good and bad) among mankind.
(3:140)

Like the tides of an ocean, the tides of life are perpetually
changing. At times life is stormy; at other times life is calm. At
times everything appears to blossom; at other times everything
appears dismal. At times a person feels close to his Lord; at other
times he feels distant. At times there is vitality; at other times
there is listlessness. At times there is sickness; at other times there
is health. Human conditions never remain the same. According to
the poet Alldamah Igbal:

Serenity is difficult in the workings of fate,
Change is the only stable thing in time.
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The state of the one who loves Allah 3 [ dshig] is atfected by
the changing conditions of life. Hence, at times he is happy and at
other times he is sad. At times he feels close to his Creator and at
other times he feels distant. At times there is affection and grace
from the Beloved g% and at other times there is anger and
reproach. At times there is fervor and excitement and at other
times there is peace and contentment. Whatever the circum-
stance, a sincere @hig always remains pleased with his Beloved

The Beloved's favors are regular, but His anger is occasional,
My Beloved is to be lauded under all circumstances.

Traversing the sea of love, an ‘shig experiences various states.
These are briefly mentioned below.

Restlessness

The Gshig is so anxious to reach [was/] Allah 3 that he is unable
to find rest, even for a moment. So occupied is he in the remem-
brance of his Beloved .

1 am not conscious of myself, nor of the world.
1 sit entranced by Your beauty,

Ask the stars about the state of my life,

1 remain awake at night, in Your contemplation.

Despair

When sadness and despair overcome an ‘ashzg, there is no outlet
except for crying. This increases the beauty of one’s love and
wins over the seemingly distant Friend .
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Anticipation

The ‘shig desires that the Beloved 3% look at him with love. He
anxiously awaits the mercy of the Creator of the universe. He
knows that his aim would be fulfilled with a single glance from
the Beloved .

Cast at least a slight glance toward the lovers,
If not always, at least every now and then.
With one glance, what hopes You plant in me,
The hope for just one glance of You.

Sacrifice

There can be no greater blessing than reaching [was/ the Beloved
3. In comparison, everything else seems futile and trivial. For
the realization of this was/, the @shiq is prepared to forego every-
thing else.

Except for wasl, everything is useless,
One wasl in exchange for one hundred worlds is graciously
accepted.

You ask me, ‘What is entry into Heaven?’
Meeting with the Friend is itself entry into Heaven.

Development

Wherever Allah’s 3 grace is directed, things begin to flourish. In
contrast, (spiritual) withering away indicates Allah’s 3% indiffer-
ence.

What is this season of autumn? It is only His veiling,
If He casts His gaze, it would soon be spring.

Ecstasy

When the Beloved g% showers His blessings, a sincere ‘dshig
cries. These are not tears of sorrow, but tears of joy. Both the
happiness and sadness of love are expressed through tears. The



26 LOVE FOR ALLAH

heart of man is made of flesh, while the gaze of the Beloved g
affects even stone.

A beautiful being glanced in my direction,

Now I can only sigh - speechless and bedazzled.

What fault is it of mine? My heart is but a piece of flesh,
His gaze would make a hole even in stone.

Separation
The heart of a sincete ‘@shig is torn apart by separation and he can
never find any solace in this condition.

O Beloved, my heart is mad about You,

Without worry, come into Your home, it is indeed Your home.
Sweeter You are to me than sugar and honey,

From Your separation, my heart is torn to pieces,

And these pieces were made for You.

Insignificance

Worldly objects do not attract the heart of the sincere ‘@shig, nor
does he give these things any importance. Compared with the
pleasure of Allah g% and of reaching Him, this decadent world
has no significance.

Obsession

If anyone advises the sincere ‘@shig that obsession is not appropti-
ate he considers this person his enemy. In fact, he wishes that this
person would catch just a glimpse of the beauty and splendor of
the True Beloved 3%, so he too would become insane with love.

They ridicule my love for You.
O Beloved, cast a slight glance upon them too.
So they become like me, mad for You.
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Measure

For a sincere ‘@shig, his Beloved 3 is the only criterion by which
he gauges his friends and foes. If his own enemy were to fall in
love with the Beloved 3%, he would begin to regard him as a
friend. If someone were to have no affection for his True
Beloved i, then he would regard him a foe.

Comfort
The ‘shig finds comfort in the remembrance of his Beloved 3.

By taking His name again and again, his heart gains peace.

How much peace is attached to this name of Yours,
Comfortable sleep can be found on a bed of thorns.

Remembrance

An ‘dshig cannot imagine one moment of his life devoid of the
remembrance of his Beloved 3. His waking moments are full of
thoughts of Him and his sleep is full of dreams of Him.

Thirst
Love for Allah g% is such that even if continuously sipped glass

after glass, neither the thirst of the “shig would be quenched, nor
the drink diminished.

1 die when I think of You, then I come back to life,

If the water of Your wasl did not exist,  would not be alive.

Hope keeps me alive and desire kills me,

For You, how many times have I lived, how many times have I died.
1 drink love, cup after cup,

Yet the drink does not diminish, nor am I quenched.

Eagerness
The name of the Beloved g always remains in the heart of an
‘ashig and the conception of Him always lingers before his eyes.
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Thus, the heart and eyes of an @shig always remain eager for the
Beloved gg.
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1 have a Friend whose thoughts remain before my eyes,
And whose name is hidden in my heart.

When I remember Him, my entire body becomes my heart,
And when I look at Him, my entire body becomes my eyes.

Consolation
When a sincere ‘4shig senses that his every sigh and lament is
reaching his Beloved 3%, his heart gains consolation.

The heart of an ‘ashiq finds contentment in the fact
That he has sent his sighs to the heavens.

Progression

An ‘dshiq advances toward his Lord with each tear. Just as dis-
tances in the physical world are crossed by foot, distances in the
spiritual world are traversed by the shedding of tears.

Tearfulness

The condition of an ‘ashig is truly worthy of pity. When there is
separation, he cties craving for nearness [was/]. And when there is
wasl, he cries in profound gratitude. Perhaps intense love [shg|
and crying go hand in hand.



The Condition of the Lovers of Allah in This World 29

To cry is the duty of the ‘dshiq,

Without crying, there is no acceptance.

Whether the heart cries, or whether the eyes cry,

In love crying is necessary.

Some cry to see You, others cry at seeing You,

In profound love one must cry, whether in wasl or in distance.

Verbal Praise

When the eyes are in constant search of the Beloved & and the
heart is flooded with His love, the tongue of the ‘shig remains
engaged in singing His praise.
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Your image is in my eyes, and Your remembrance on my lips,
Your abode is in my heart, so where can You hide?

Constant Reflection

When the sun rises, the 4shig is reminded of his Beloved .
When it sets, he is reminded of his Beloved . When an ‘ashig
sits with friends he speaks of his Beloved 3. And were he to
receive an invitation to meet his Beloved 3, he would go walk-

ing on his head.
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By Allah, the sun does not rise nor set,

But that You are in my heart and in my thoughts.

1 do not sit in the gathering of friends,

But that You are my conversation among the people.
1 do not remember You in grief or joy,

But that Your love is woven into my breath.

1 do not intend drinking water in thirst,

But Your image I envision in the glass.

If I had the strength to come

I would, dragging my face or walking on my head.

Sincerity

When Muslims perform acts of worship [7bddaf] they are moti-
vated by the reward [#hawab| they will receive for their righteous
deeds. Although this is a noble objective, the condition of the
‘ashig is extraordinary. He does everything purely for the pleasure
of his Beloved gg.

Renewing Fervor
Allah i states:
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Every day there is a new glory for Him. (55:29)

The beauty of the Beloved 3 gains new luster and charm with
each passing day. In response the love in the heart of the sincere
‘ashig also grows in fervor and adds dimensions. There is neither a
limit to the beauty of Allah %, nor a limit to the intense love of
the ‘shig. Thus, there remains no possibility of being attracted
toward another. In the words of a poet:
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My love is You, my companion is You,

My religion is You, my faith is You,

My body is You, my soul is You,

My heart is You, my life is You,

My Ka’bah, qiblah, masjid, pulpit, and Quran are You,

My worship- Hajj, alms, prayer, fasting- and adhan are You,
My remembrance is You, my reflection is You,

My pleasures are You, my existence is You,

My support, hopes, and trust are You,

My religion and faith are You, my honor is You,
My shame is with You and my glory is with You,
My pains, sorrows, tears, and laughter are You,

My pain is You and my respite is You,
My reasons for my happiness are You,
My reasons of comfort are You,

My beauty and youth are You,

o Farid,15 if only the Friend accepts you,
Then you are the king and you are the ruler.

Establishment of the Night 1V igil

The sincere ‘shig longs to intimately converse with his Beloved
3. There is no better time for this than during the darkness of
night. Therefore, it becomes the habit of the ‘shig to wake at the
time of the night vigil [fzhajjud prayer] to delight in its secrecy and
to win over the Beloved 3 through his sighs and tears.

O sleeping Farid, awake and sweep out the masjid,
You are sleeping and the Lord is awake!
How will your friendship continue?

15 “Q Farid” refers to the poet himself, Hadrat Baba Farid.
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Humility

In spite of his nightly worship | 7bddah), a sincere ‘ashig never feels
he has done as much as he should. Even a dog remains awake at
night guarding its master’s home. As such, he does not regard
spending the night awake as any great accomplishment.

You remain awake at night and are called ‘Shaykh’

The dog that remains awake at night is better than you,

It eats bland, dry food and sleeps during the day under the tree
shade,

1t is better than you,

1t leaves not the doorstep of its master, even if beaten a hundred
times,

1t is better than you,

O ingrate, you sleep upon a soft bed, whilst the dog sleeps on stone,
1t is better than you.

Rise and win over your Friend,

Otherwise, the dog will have outdone you.

Another poet stated it differently:

By spending the nights awake, do not presume

That you have attained the ranks of the awliya.

Brother, a dog spends its nights awake on guard,

1t remains awake in exchange for a small morsel of food,

Whilst you have received thousands of blessings,

The dog has outdone you, O faqir, hang your head in shame,
Erase yourself until effaced, O faqir, efface yourself until erased.

Appreciation
The ‘ashig even regards the sadness inflicted upon him by his
Beloved 3 as better than any (worldly) happiness.

Even Your grief'is very dear to me,
As it is something given by Thee.
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The more the Beloved g% rebukes the @shig, the more the
ashiq’s zeal increases. At times, in this state of immersion [in
love], the ‘@shiq even proclaims, “Is there more?” [Hal min mazid?)

Vitality
When Allah 3% bestows His attentive gaze, the world resounds
with vitality. When this happens anyone could lose themselves.

Do not raise a finger against those entranced in their captivation,
Look, is there any sense to be found even in a sensible one?

Pleasure

An ‘ashig finds such pleasure in talking about the Beloved g% that
his heart desires to speak of Him all the time. If he finds a friend
whose heart is also full of such passion, then what remains? Both
spend their time merrily.

Yearning
When the %shq of an ‘@shiq is enflamed by the remembrance of the
Beloved i, his heart yearns to see the Beloved .

Lift the veil and reveal Yourself,
1 have come to see Your face.

Struggle
The ‘ashig tries to restrain his feelings and emotions. In this strug-
gle, his entire life is spent.

Day and night is a struggle between desire, and suppressing desire,
My heart agonizes me, and I agonize my heart.

So
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A STORY ABOUT PROPHET IBRAHIM

Once, when Prophet Ibrahim 3 was grazing his flock of sheep, a
man passed by loudly reciting the following words in praise of
Allah g
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Glorified is the Master of the Earthly and heavenly
kingdoms. Glorified is the Honored One, the Exalted
One, the Venerated One, the Powerful One, the
Magnificent One, and the Omnipotent One.

When Prophet Ibrahim 3¢ heard his Beloved 3 praised with
such beautiful words, his heart leaped in exultation. He requested
the man to kindly recite the words one more time. The man
asked what he would give him in return. Prophet Ibrahim &
replied that he would give half of his flock of sheep. The man
complied and repeated the words. Prophet Ibrahim & was so
captivated by these beautiful words that he asked him to repeat
the words again. The man asked what he would be given in
exchange this time. Prophet Ibrahim 3 replied that he would
give the remaining half of the flock. The man complied and
repeated the words for a third time. Prophet Ibrahim & was so
overcome with ecstasy by these words that he once again
implored the man to repeat his words. The man responded, “You
have nothing left. Now what will you give me?” Prophet Ibrahim
22 replied, “O brother, I will tend your sheep forever if you recite
these praises of my Beloved 3% one more time.” The man then
said, “Ibrahim Kbalitullah [friend of Allah]|, 1 bring you glad tid-
ings. I am an angel sent by Allah 3%, who told me, ‘Go and take
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My name before My &balil and see how much he values it.
Subban Allah.16

Not for a moment could love be concealed,
when Your name was taken.

THROWN INTO BOILING OIL

Once two Successors [Tabi’in] were taken captive during battle.
The enemy soldiers presented them before their king, a Christian.
When the King saw the faces of the two Tabi'in (rah), he found
signs of bravery. He decided that instead of killing them, he
would entice them to convert, thereby making them an asset for
his army. They were promised luxurious lives, beautiful women,
and high ranks in the army. They replied that the attractions of
this transitory world held no importance in their eyes and that
they would never leave Islam. Despite the King’s persuasion they
remained firm. When the King saw this he tried threatening them
with severe punishment. He finally threatened to throw both of
them into boiling oil if they did not convert. However, they
remained steadfast and told the King to do as he pleased.

The King then ordered that a huge pot of oil be heated. Soon,
the oil began to boil. He offered them one last chance to change
their religion in order to save their lives. However, both of them
adamantly refused. With a signal of the King’s hand, one of them
was flung into the pot. From the spurting oil steam arose and
soon this Successor (rah) was charred beyond recognition. The
King then looked toward the second Successor (rah) and noticed
that tears were falling from his eyes. The King thought that per-
haps he had become scared and was now ready to forsake his
religion. Thus, in a sympathetic tone, the King said, “Your friend

16 Subhan Allah literally means, “Glory be to Allah.”
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did not accept my proposal. You see his outcome! Even now if
you accept my offer, you will be saved.” The Successor (rah)
retorted, “O you wretched creaturel Do you think that 1 fear
death? Verily, it is not so!” The King asked, “Then why do you
cry?” The Successor (rah) replied, “It occurred to me that I have
but one life. And, if you throw me into this oil, it will end. How 1
wish that I had as many lives as the number of hairs on my body
so that I could be thrown into this oil repeatedly and present each
life as a sacrifice before my Lord, Allah gg.”

AN OLD "ASHIQ

Once Prophet Musa %2 was on his way when he saw an old man
busy conversing with Allah 3. Prophet Musa & overheard him
saying, “O Allah 3%, I have heard that You do not have a wife. O
Allah 3, if You come to me, I would attend to You. I would
serve You food, wash Your clothes, give You yogurt, and feed
You butter. O, when You fall ill, who takes care of You?”
Prophet Musa & explained to him that to use such words for
Allah 3 was disrespectful, insolent, and contrary to the greatness
of Allah 3. The old man grew apprehensive and cried profusely,
secking Allah’s g% forgiveness. Allah 3% then sent divine revela-
tion [wahy] to Prophet Musa &, “O My dear messenger! I sent
you to bridge the distance between Me and creation, not to

increase it.”

You have come to present the Creator to creation,
Not to create separation.

THE LIFE OF HADRAT SHIBLI

During the Abbasid period Muslim rule had reached far and wide.
Each territory had its own governor who handled its law and
order and ran its internal affairs. Overall, most territories were
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governed honestly and justly, but a few territories needed reform.
The Caliph of the time decided to gather all the governors at the
capital to publicly honor and reward the successful governors and
thereby motivate the others toward reform. A royal decree was
issued and an invitation was sent for all the governors to gather at
the capital on an appointed day.

When the day finally arrived, the Caliph assembled all of the
governors in a special hall. Those who had proved to be good
administrators were commended and rewarded, while the
remaining governors were given constructive advice. At the con-
clusion of the meeting, the Caliph bestowed a robe of honor to
each of the governors and invited them to a royal gathering the
next day.

The following day the governors arrived dressed in their robes
of honor. They enjoyed an extravagant feast of dishes and exotic
fruits. After the meal, the atmosphere became lighthearted and
the governors began to socialize. Even the Caliph appeared
relaxed and content.

At this moment one of the governors sensed that he was
about to sneeze and tried to suppress it. But, after struggling for a
while, he sneezed two or three times. For a moment, the spirit of
the gathering changed. Everyone looked towards him, and the
governor sensed that perhaps some mucous was dripping from
his nose. When everyone reverted their attention towards the
feast, the governor discreetly wiped his nose with the sleeve of his
robe. By the will of Allah 3, at that very moment, the Caliph
looked at him and saw him wiping his nose with the new robe.
When he saw the robe being used to clean mucous from some-
one’s nose, the Caliph became enraged. He severely chastised the
governor for displaying such ingratitude toward his robe of honor
and in the presence of the entire gathering, he stripped him of his
robe and expelled him from the hall. The good spirit of the



38 LOVE FOR ALLAH

gathering had now died and the governors became afraid of fac-
ing a similar punishment. Sensing the change of atmosphere, the
Caliph’s vizier advised him to bring the gathering to an end. The
crowd then dispersed and only the Caliph and his vizier remained
in the hall, silently contemplating the unpleasant incident.

Soon thereafter, the doorkeeper entered and told them that
the governor of the Nahawind Province sought their audience.
The Caliph granted him permission to enter. Upon entering, the
governor greeted him and asked whether a sneeze is a voluntary
or an involuntary act. The Caliph, sensing the delicacy of the
question, said, “What is the use of asking such a question? Go
and attend to your work.” However, the governor asked another
question. “Regarding the governor who wiped his nose with the
robe, was it necessary to disgracefully throw him out of your
court, or could he have been given a lesser punishment?” When
the Caliph heard this question, he replied, “I detect the implica-
tions of your questions. I warn you not to continue to ask such
questions, otherwise you will regret it.” The governor persisted,
“O Caliph, I realized something through this incident. You
bestowed someone a robe of honor and when he handled it with
ingratitude you openly humiliated and expelled him. It occurred
to me that the Most Generous Lord bestowed upon me the robe
of humanity and sent me into this world. If I fail to pay due
respect to this robe [of humanity], then on the Day of Judgment,
Allah g will also disgrace and expel me in the same way.” Saying
this, he took off his robe and threw it on the table, adding, “I will
first pay due respect to the robe of humanity, so that on the Day
of Judgment I will be saved from humiliation.” The governor
thus spurned his governorship and left the hall. When he began
reflecting about what he should do next, it occurred to him that
he should seek the guidance of Hadrat Junaid Baghdadi (rah) to
develop himself spiritually.
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After some days of travel, he reached Hadrat Junaid Baghdadi
(rah) and said, “Hadrat, you have been endowed with tremendous
spiritual blessings. Please guide me to the same, whether for free
or for a price.” He replied, “If you are charged for it, you will not
be able to afford it, and if it is given to you for free, then you will
not value it.” The governor said, “Then, I am prepared to do
whatever you ask of me.” He was told to remain there for a
period of time and when his heart’s reflection was found clean, he
would receive the desired blessing. After a few months, Hadrat
Junaid asked the governor about his past occupation. He replied
that he used to be the governor of Nahawind Province. He was
then told to go to the city of Baghdad and to open a shop selling
sulphur. The governor did as he was told. Both the foul smell of
sulphur and the daily bickering with the general public greatly
distressed the governor. He completed a full year in this condi-
tion and presented himself to Hadrat Junaid saying, “Hadrat, 1
have completed one year.” Hadrat responded, “Oh, so you were
counting the days? Go and run the store for another year.” This
time the governor’s mind was cleared to such an extent that more
than a year passed, but he had not kept an account of time.

At last, one day Hadrat called him and told him that his sec-
ond year had been completed. He responded that he had not
realized how much time had passed. Then Hadrat handed him a
beggar’s bowl and told him to go to Baghdad to beg. The gover-
nor grew perplexed. He was told, “If you seek this blessing, do as
you are commanded. Otherwise, return to the path from which
you came.” The governor immediately took the beggar’s bowl
and proceeded to the city of Baghdad. He saw people gathered in
an area and extending his hand, he asked them to give something
in the name of Allah 3. Observing his face, they did not find it
to be that of a beggar. They scolded him, “Lazy man! Aren’t you
ashamed of begging? Go and work for your keep!” When the
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governor heard these harsh words, he swallowed his anger and
behaved like a true pauper.

Surprisingly, a whole year passed without his receiving any-
thing. Wherever he begged he received the same treatment. This
was a method for his spiritual reformation. Hadrat Junaid Bagh-
dadi (rah) wanted to remove all vestiges of pride and arrogance
from the heart of the governor. Thus, after a year of extending
his hand before creation, he realized that he had no value; if one
must beg, he should beg solely from the Creator. To attain this
realization, it had taken an entire year of struggle.

One day, Hadrat Junaid Baghdadi (rah) called the governor
and asked him his name. He replied, “Shibli.” Hadrat then told
Shibli that he may now sit in his gatherings. Hence, after three
solid years of struggle [mujahadah), Hadrat at last permitted him to
attend his gatherings. As the heart of Shibli (rah) had already been
purified, each and every word spoken by Hadrat Junaid (rah) illu-
minated his heart with #ir [spiritual radiance] and endowed him
with much insight. Within a few months his spiritual state rose to
such great heights that his heart was overwhelmed with love for
Allah .

Around this time, Hadrat Junaid (rah) called Hadrat Shibli (rah)
and asked him, “Shibli, when you were the governor of Nahaw-
ind, you must have treated someone unjustly or deprived some-
one of their rights. You must make a list of those whose rights
you violated.” After three days, Hadratr Shibli had compiled a
lengthy list. Hadrat Junaid (rah) explained that one’s internal ref-
ormation was not complete until all his affairs were settled. He
then told him, “Go and seek the forgiveness of all those people.”

Thus, Hadrat Shibli (rah) went to Nahawind and sought the
forgiveness of each and every person on his list. Some forgave
him readily. Others said that he had disgraced them considerably
and that they would not forgive him until he stood in the sun for
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extended periods of time. Still others would not forgive him until
he worked as a laborer in their homes. And so it continued with
everyone on his list. He fulfilled each condition according to the
wishes of every person in return for their forgiveness such that
two years had passed by the time he returned to Baghdad.

By now, it had been five years since he had first arrived at the
sanctuary |[Rbanagah) for his spiritual reform. After enduring all
these physical and spiritual struggles, the desires of his lower self
[nafs] were annihilated and his ego erased. His spirit cried out
“You, only You Allah g&!” The mercy of Allah j% descended,
and one day Hadrat Junaid (rah) gifted him with spiritual connec-
tion [#isbah]. His way of seeing changed. His way of walking
changed. His way of thinking changed. His chest became a treas-
ury, and illuminated with the recognition [ma’rifah] of Allah g,
he became a knower of Allah [‘arif billah). His heart was overcome
with love for Allah 3. The following are some significant epi-
sodes of his life.

So

Once Hadrat Shibli (rah) was sitting alone remembering Allah
M when a secker [sd/ik] passed by and said, “Connect me to
Allah.” Hadrat Shibli (rah) said, “To Allah?” The name of Allah
3% emerged from his lips with such reverential love that the
young man’s heart could not withstand it and he collapsed and
died on the spot. Hadrat Shibli (rah) was arrested and charged
with murder. When he arrived in court, the judge asked, “Shibli,
did you kill a young man?” He replied, “Most certainly not. The
boy asked me to connect him to Allah, and I only said “To Allah?’
but he could not handle these words.” When the judge heard
Hadrat Shibli (rah) say the word “Allah,” he too felt a strange
effect upon his own heart. As a result, he dismissed the case and
honorably exonerated Hadrat Shibli (rah).
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Do

Whenever anyone took the name of Allah 3%, Hadrat Shibli
(rah) would place sweets in that person’s mouth. Someone asked
why he did this and he replied, “If I cannot fill the mouth of a
person who takes the name of my Beloved g with sweetness,
what else can I do?”

Do

Once people saw Hadrar Shibli (rah) furious, standing with a
sword in his hand. When asked the reason for his strange behav-
iot, he replied, “I will kill whoever takes the name of Allah 3% in
front of mel” When asked why, he replied, “I have discovered
that people take the name of my Beloved g% negligently and in
my eyes taking the name of the True Beloved 3% negligently is
disbelief [£ufr!”

e

One time while Hadrat Shibli (rah) was walking, a few boys
began to follow him. Believing him to be insane, they started hat-
assing him. He did not pay any attention to them and continued
walking. One of the boys threw a stone striking him on the shin,
which began to bleed profusely. Upon seeing this, a man scolded
the boys and chased them away. He then approached Hadrat
Shibli (rah) to tend to his wound. He was astonished to see that
whenever a drop of blood fell from his wound onto the ground,
it would form the word “Allah.” Imagine how much love for
Allah 3% must have been infused in a body from which a drop of
blood would form the word “Allah!”

e

Once on Eid day, Hadrat Shibli (rah) wore black clothing.
When people asked him why, he replied, “People are negligent of
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their Lord and due to their excessive sins their hearts have
become as black as my clothes.”

e

Once after performing wuds [ritual ablution], a divine inspira-
tion [#ham| entered Hadrat Shibli’s heart (rah), “Shibli, are you
going to My house (i.e. the magid) after performing such a care-
less wudi?” Hadrat Shibli immediately turned back to repeat his
wuds, but again received an inspiration, “Shibli, where will you go
after leaving My door?” Suddenly in the state of wajid [Divine
Presence|, he loudly exclaimed “Allah gg.” At this moment,
another inspiration came, “Shibli, are you showing Me your fer-
vor?” Hadrat Shibli then stood silently. Soon the thought arose,
“Shibli, are you showing Me your patience?” Finally, Hadrat Shibli
raised his hands in supplication and began to weep. In actuality,
Almighty Allah 3% wanted to see Hadrat Shibli in humility.

So

On another occasion, Allah 3% inspired |#/han| Hadrat Shibli’s
(rah) heart, “O Shibli, do you want Me to reveal your faults to the
people so no one will ever again look in your direction?” Hadrat
Shibli (rah) candidly said, “O Allah 3%, do You want me to reveal
Your mercy to the people, so that no one in the world will remain
who would prostrate to You?” Immediately, Allah 3% responded,
“Shibli, do not tell anyone about Me, and I will not tell anyone
about you.”

These incidents demonstrate the profound love for Allah g
that arises in one who erases the desires of his lower self [#afi]
through intense spiritual struggle.
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AN INNOCENT QUESTION

In his childhood, Hadrat Husain asked his father Hadrat Ali (&,
“Do you love Allah?” He replied, “Yes.” Then he asked, “Do you
love my maternal grandfather (i.e. the Prophet #&)?” He again
replied, “Yes.” He then asked, “Do you love my mother (i.e. Had-
rat Fatima £)?” Again, he replied, “Yes.” Finally he asked, “Do
you love me?” And Hadrat Ali (& replied, “Yes.” Hadrat Husain
& innocently asked, “Dear Father, how have you combined so
many loves in one heart?” Hadrat Ali (8 explained, “Son, your
question is an excellent one. The love I have for your maternal
grandfather, for your mother, and for you is because Allah 3% has
commanded all these loves. Hence, all these loves are in fact
branches of love for Allah.” Upon hearing this, Hadrat Husain &
smiled understandingly.

THE CONDITION OF SAMNUN MUHIBB

Hadrat Samnun Muhibb (rah) was a handsome young man who
was deeply immersed in his love for Allah g&. Once he was asked
to deliver a lecture and share some words of wisdom. He spoke
about the importance of love for Allah 3. During the lecture, a
bird came and sat on his shoulder. After a while, it moved down
and sat on his lap. He continued talking about having love for
Allah g while the bird continued fluttering about. Finally, at one
point during his talk, the bird suddenly died on his lap. After this
incident, people added the title, “Muhibb” [the lover| to Sam-
nun’s name.

UNABLE TO RECALL A NAME
Hadrat Maunlana Asghar Husain Kandhlawi’s (rah) grandfather,
Shaykh Ahmad Hasan (rah), was among the most pious people of
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his time. When the foundation of Dar al-‘ulaim Deoband!” was to
be laid, Hadrat Manlina Nanotwi (rah) announced that the first
stone would be placed by someone who had never committed a
major sin. In fact, this person had never even made an intention to
commit one. People were astonished to hear this. Maulini
Nanotwi (rah) then requested Shaykh Ahmad Hasan (rah) to lay
the first stone.

Shaykh Ahmad Hasan (rah) would absorb himself completely
in dbikr. During the two years that his son-in-law stayed in his
company, Shaykh Ahmad Hasan (rah) was never able to recall his
name. Whenever his son-in-law passed, Shaykh Ahmad Hasan,
(rah) would ask, “Who are your” He would reply, “I am
Abdullah.'®” Shaykh Ahmad Hasan (rah) would respond, “All of
us are Allah’s 3 servants, but who are your” He would reply, “I
am Abdullah, your son-in-law.” Shaykh Ahmad Hasan (rah)
would then say, “Very good, very good.” Every time he saw his
son-in-law the same dialogue would occur, and this continued for
two years. Allah’s 3% name had permeated his heart to such an
extent that he could no longer remember the name of anyone
else.

THE SINCERE REPENTANCE OF JIGAR MURADABADI

Ustadh Jigar Muradabadi was a famous poet in his time. Although
he was a drunkard early in his life, he was renowned for his
exquisite poetry. Once he went to meet his friend Abdur Rabb
Nishtar, the well-known politician. When the orderly at the office
saw him dressed in simple attire, he denied him entry. Ustadh Jigar
tried to explain that he was an old acquaintance of the governor,

17 Dar al-‘ulim Deoband, located in India, is one of the foremost
institutes of Islamic learning in the world.

18 Abdullah is a name in Arabic which literally means, “servant of
Allah.”
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but the orderly refused to listen. Uszad)h Jigar then wrote two lines
of poetry on a small piece of paper: “I have come to meet Nish-
tar, look into my Jigar”” He asked the ordetly to at least show his
note to Nishtar. Upon reading the note Nishtar immediately rec-
ognized it to be written by Ustddh Jigar. He went out to personally
welcome his old friend leaving the orderly dumbfounded. Such
was the poetic excellence of Ustad) Jigar.

The turning point of Ustadh Jigar’s life came after meeting
Hadrat Khwaja Majdhub (rah) at a poetry recital. Jigar was deeply
affected by the words of Hadrat Majdhub (rah). He was also sur-
prised to find someone with a modern education and high status
to be so imbued with love for Allah 3. Jigar asked him how he
had changed from his secular ways. Hadrat Majdhub (rah) told
him that he had been influenced by Hadrat Manlana Ashraf Ali
Thanwi (rah) and offered to arrange a meeting with him if he so
wished. Jigar agreed to meet Manlana Thanwi (rah) but warned
that he would drink wine, even in his presence.

Hadrat Majdhub (rah) requested Hadrat Thanwi (rah) to meet
Jigar and told him about his drinking problem. Manlini Thanwi
responded that it would not be permissible for a drunkard to stay
at his gbanagah [sanctuary devoted to spiritual reform|. However,
he agreed to host Ustadh Jigar at his home where he could do as
he pleased. So, Hadrat Majdhub brought Ustadh Jigar to the resi-
dence of Maulina Thanwi (rah). A short period of time in the
company of this friend [wali kamil of Allah 3% was enough to
transform the heart of Ustadh Jigar. Jigar asked Maunlini Thanwi
(rah) to make three prayers for him. The first was that he
renounce drinking; the second that he adopt the swnnah of the
Prophet!? g as a way of life; and the third that he be able to per-

19 The sunnah includes both the external (e.g. lengthy beard) and internal
(e.g. mannerisms) acts of Prophet Muhammad . Such was the
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form Hgj. When Ustad) Jigar returned home, he renounced
drinking and completely embraced the internal and external
aspects of the sumnab. Shocked by this sudden and immense
transformation in his life, people would come from far and wide
to meet him. Regarding people’s reaction to this change, Jigar
composed a couplet about himself:

Let’s go see the spectacle of Jigar,
That infidel has become Muslim, is the rumor.

Jigar’s health deteriorated considerably due to his sudden
abstinence from alcohol. His doctors advised him to leave this
habit slowly. But, he replied that it was better to quit once and for
all. If death were to seize him now, his repentance would be
accepted, Allah willing, and he would be successful in the Here-
after. Love for Allah 3% had begun to overwhelm Jigar.

The miracle of my love is only this, O Jigar,
Allah has overcome me and I have overcome the day.

REMEMBERING [MURAQABAH] ALL NIGHT

Hadrat Maunlind Husain Ali (rah) was the authorized deputy
|khalifah] of Hadrat Khwaja Sirajuddin (rah). After the night
prayer |7shd] at his khanagah, it was common for Hadrat Husain
(rah) to gather the seekers [salikin] to perform muragabal®. They
were permitted to leave if they felt tired. Thus, as the night pro-
gressed, people would leave the gathering of dhikr. Hadrat would
raise his head and end his murigabah after more than half the

understanding of the Companions [Sahabah] of the Prophet, the
scholars, and the pious persons of this wmmah until the present day.

20 Muragabah is a devotional exercise in which the sa/ik clears his mind of
all foreign thoughts, reflects on the state of his heart, and focuses his
concentration on the constantly descending mercy of Allah 3.
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night had passed, such that no one remained except him. He
would then stand to offer the night vigil [fahgjjud], thereby
spending the entire night in the remembrance of Allah jg.

My heart yearns for those leisurely days and nights,
When I would remain in reflection, thinking of my Lord.

HIS HAND WAS IN YOURS

A shaykh once came across a fire-worshipper occupied in wor-
ship. The shaykh explained that fire should not be worshipped as
it is a part of creation and not the Creator, but the man refused to
believe. The shaykh resolved to help him realize the truth and
proposed that they make a fire and place their hands in it. He
suggested that the fire would not burn the hand of the person
whose belief was true. The fire-worshipper agreed to the pro-
posal. The shaykh took hold of the fire worshipper’s hand and
placed both of their hands in the fire. After a moment, they real-
ized that the fire did not burn either of their hands. The shaykh
was baffled, as he had been certain that the fire-worshipper’s
hand would burn. At that moment, Allah 3% inspired his heart
[itham], “How could We burn his hand, when it was held in
yoursr”

TWO GLAD TIDINGS

Once a Muslim and a Christian, both headed in the same direc-
tion, became traveling companions. When they were still two days
away from reaching their destination, their provisions ran out.
Both of them became worried and deliberated about what to do.
The Muslim suggested that one of them should pray for food one
day and the next day the other would pray for food. The Chris-
tian agreed and asked the Muslim to supplicate first. The Muslim
withdrew to privately supplicate to Allah 3. After a short while,
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a man came with a serving of hot food and laid it down before
them. The Muslim was extremely pleased that Allah 3% had pre-
served his honor. After finishing their meal, they slept soundly
during the night. The following day, it was the Christian’s turn to
supplicate and he appeared very confident. He retreated and
prayed. After a short while, a man came with s servings of hot
food. The Christian could not hide his happiness, but the Muslim
was disturbed and did not care to eat the food. The Christian
noticed this and said, “Eat, and I will give you two glad tidings.”
When they finished their meals the Muslim asked about the glad
tidings. The Christian said, “The first glad-tiding is that I am
accepting Islam. And the second is that when I supplicated, 1
said, ‘O Allah g, if this Muslim has any standing in Your eyes,
then give us food.” Hence, today Allah g% has sent us a double
helping of food in your honor.”

Indeed, Allah 3 has such high regard for the sincere ‘ashig,
that Allah 3% accepts not only his prayers, but also the prayers of
those who invoke the ‘@shig’s favored standing [wasilah]. Accord-
ing to hadith, the blessed Prophet J% sometimes prayed to Allah
4% by invoking the standing of the Migrant Companions &
[Mubajirin]. After the passing of the blessed Prophet 3%, during
times of drought the Companions & would turn to Hadrat
Abbas @& and ask him to pray to Allah g% on behalf of the
community. After he passed away, they would request Hadrat
Aisha & to do the same.

WHO STOPS YOU FROM EXITING?

Once, a man offered to pay a worker to deliver some goods to his
home. The worker agreed on the condition that on the way, if the
time for prayer entered he would first offer his prayer [sa/ih] and
then deliver the goods. The man accepted the worker’s terms.
After walking for some distance, they heard the call to prayer.
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The worker told him that he was going for prayer as previously
agreed. The man said that he would stand by the goods and told
the worker to quickly pray and return.

The worker went into the masjid and became engaged in his
prayer. Even though people began exiting, he remained immersed
in prayer. After some time the man called out, “O you in there, it
has been a long time! Who stops you from exiting?” The worker
replied, “Sir, the One who stops you from entering is the One
who stops me from exiting!”

Subbhan Allab such is the extraordinary condition of those who
have ishg. When they pray, it is as if they are intimately convers-
ing with their True Beloved 3.

A REMARKABLE SUPPLICATION

A man was on his way to the market when he saw someone try-
ing to sell a bondwoman. She was very thin and, as a result, no
buyers were interested. The man then purchased her for a nomi-
nal sum. When he woke up in the middle of the night, he saw her
supplicating after the night vigil [f@hajud prayer]. She was saying,
“O Allah g, I swear upon the love Yo have for me.”” The man
reprimanded her and said, “You should not say that! But rather
you should say, ‘O Allah g, I swear upon the love that I have
for You.”” Upon hearing this, the bondwoman became enraged
and said, “Master, if Allah g% did not love me, He would not let
me spend the entire night on the prayer rug, while letting you
sleep soundly.” Saying this, she broke into tears and while weep-
ing supplicated, “O Allah g, until now my situation was hidden,
known only to Thee. My Creator, call me unto Thee as now Your
creation has found out.” Saying this, her soul was taken while
sitting on her prayer rug.
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THE ACTION OF HADRAT ALI AND FATIMA

Once Hadrat Hasan and Hadrat Husain & became very ill and
their condition failed to improve. Hadrat Fatima & made a pledge
to Allah g that if her two sons regained their health, she and her
husband would fast three consecutive days. In His mercy, Allah
3% granted health to both boys and Hadrat Ali and Fatima 2
began fasting. When the time to break the fast [/ffar] arrived, there
was only one serving of bread for both of them. At that moment,
a beggar knocked on the door saying that he was a poor, hungry
man who had come to their door with the hope that he might
receive something to eat. Both husband and wife reflected and
agreed that they could remain without food, but could not send a
beggar away empty-handed. So they gave their bread to the beg-
gar and broke their fast with only water. In the morning, they had
only water to drink for their pre-dawn meal [s#bar]. That day,
Hadrat Ali &, was able to earn enough for a single piece of bread.
When the time for jffar drew near, once again there was a knock
on the door. This time it was an orphan begging for food. Again,
both thought that they could remain without food, but could not
refuse an orphan. So they gave the orphan the bread and broke
their fasts with only water for a second time. On the third day,
they again had only water for suhir. That day, Hadrat Ali & man-
aged to bring some food for #ffar, however, it was barely sufficient
for the two of them. This time a bondsman knocked on their
door asking for food. After three consecutive days of fasting,
both of them were very weak and hungry themselves. However,
in their eyes it was not right to turn away someone who asked in
the name of Allah 3%, even though it meant enduring hardship.
Love for Allah 3% had permeated their hearts to such an extent
that sacrificing their lives for Allah 3%, let alone their food and
drink, had become easy. So on the third night they again gave
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away what little food they had. Those who love Allah 3 are
always ready to sacrifice everything for Him.



4

A COMPARISON BETWEEN LOVE ['ISHQ]
AND INTELLECT [*AQL)]

It is reported in a hadith that when Allah 3% created Adam 3 in
the world of the spirits [ ‘@am al-arwah),?* He struck His right hand
[i.e. His might] on the back of Prophet Adam &, causing off-
spring to emerge from his body. Their bodies were those of
humans, but they were short in stature and their faces were
glowing with radiance [nzr]. Allah 3§ struck the back of Prophet
Adam & again, and more offspring emerged, but their faces were
devoid of the radiance that had shown on the others. Upon see-
ing all the offspring, Prophet Adam & asked, “O Lord, who are
they?” Allah g replied, “All of them ate your children.”

Prophet Adam 2 looked at them again. The first time he had
looked upon them as strangers, but this time he looked upon
them as his own. He found that some faces were radiant while
others were not. It is natural for a father to wish that all his

2V dlam al-arwab” literally means “wortld of the spirits.” It refers to the
place where Allah g% created the souls of man and took a covenant
from them, before giving them a physical presence in this world.
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children be perfect, so Adam 3@ asked, “Why did You not make
them all alike, my Lord?”

Allah 3% replied, “Those with nir are the inhabitants of
Heaven and those lacking such radiance are the inhabitants of
Hell.” Allah 3 then addressed the children of Adam ¥ saying,

Am I not your Lord? (7:172)

All replied,

Sl

Verily, You are [our Lord]. (7:172)

During this exchange, there was no veil between Allah 3% and
the children of Adam .

On the occasion of this conversation, Allah 3% bestowed
humanity with two gifts. By displaying His beauty [jamdl], love for
Allah 3% [7shg] was instilled in humanity. And by posing the
question, “Am I not your Lord,” humanity was endowed with the
faculty of knowledge [%/]. For the inculcation of His love, Allah
3 granted humanity a beating heatt; and for the acquisition of
knowledge, Allah % gave human beings acute minds. Thus, the
sustenance of the heart is love [7shg] and the sustenance of the
mind is sacred knowledge [%/#]. Love alone leads to deviant
innovations [bid’af], and it is knowledge that restores a balanced
equilibrium. Knowledge alone leads to arrogant pride [fakabbur]
and it is love that restores modesty and humility [fawadn’). Love
and sacred knowledge are inseparable; a complete person requires
both blessings. If someone is deficient in either, then there is a
danger of leaning toward extremes.
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Throughout the ages, writers and poets have extensively com-
pared and analyzed the relationship between love [7shg] and
intellect [‘ag/. The true demand of love is to abandon everything
at a single indication from the Beloved g% and to strive to draw
near to Allah gg. On the other hand, the intellect seeks to avoid
harm in every matter, seeking only that which seems beneficial.
The intellect has a limit, whereas love knows no bounds. The
intellect says that no path leads to the Beloved 3, while love says
I have returned having kissed the house of the Beloved g. A
wise person is the one whose every footstep follows the dictates
of the ‘ag/. An enamored person is the one who, in the ardor of
ishq, 1s impatient to reach his destination. Hadrat Nisar Fathi says:

Many wise people have returned,
Only those madly lost in the ardor of love have endured the
journey.

Searching for betterment is the quality of the ‘zg/ On the
other hand, restlessness and unease are the characteristics of 7shg.
In the wotds of a poet:

Love’s arduous passion has transcended many stations,
The intellect remains at the station where it started.

At times, the intellect discerns the path, but it does not have
the endurance to attain its goal. It is then 7shg that lifts one on the
wings of desire to reach the destination (i.e. nearness to Allah
).

Proceed beyond the intellect,
The light (of the intellect) is the lamp of the road, not the
destination.
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It is reported in a hadith:

Jaall ) Bla W J

The first thing created by Allah was the intellect.

The function of the intellect is to distinguish between truth
[bagq| and falsehood [batil], and to preserve a balanced sense of
reason. He who possesses intellect has a light with which he may
find the way.

It is narrated that when the blessed Prophet g& was describing
the severity of the questioning in the grave by Munkar and
Nakir,?? Hadrat Umar (& asked, “O Rasulullah g&, will the intel-
lect be intact in the grave?” The blessed Prophet g replied,
“Yes.” Hadrat Umar & then said, “Then there is no need to
worry.”

A hadith relates:

Adopayaddie VY iw

He who has no intellect has no religion.

In this hadith, intellect refers to sound intellect [‘ag/ salim).”
Thus, an intelligent person’s religion is preserved because such a
person can weigh his actions and distinguish between right and
wrong. Another hadith regarding the intellect mentions:

A (55 (e il

That person who is blessed (with intellect) is successful.

22 Munkar and Nakir are the names of the two angels who interrogate a
person in his grave shortly after death.

23 The ‘ag/ salim is that intellect which is in accordance with the dictates
of the Sacred Law and the primordial disposition of man [firab).
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On the Day of Judgment, when the angels will ask the people
of Hell [jabannan|,

JROPCTIR

Did not anyone come to warn you (in the world)? (67:8)
They will reply,

Had we listened and had we possessed intellect, we
would not be among the people of Hell. (67:10)

The Glotious Quran says regarding the signs of Allah 3

Osfiny o sl Y Gy & o
Verily, in it are signs for those of intellect. (13:4)

From the foregoing discussion, it is evident that distinguishing
between benefit and harm and between doubt and certainty are
the attributes of the intellect. Accordingly, a sound intellect is
necessary to practice religion, and he who has a sound intellect is
truly blessed. However, intellect alone is not enough. While the
intellect is sufficient to acquire sacred knowledge, love is neces-
sary for acting [wmall upon one’s knowledge. The intellect
remains preoccupied in thought and reflection; action is depend-
ent on shg.

The intellect is never free of thoughts and reflection,
Make love the basis of actions.

Traveling the path becomes difficult if one’s footsteps follow
the dictates of the intellect alone. The path leading to Allah g
has many points where the intellect falters, causing one to
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stumble. However, if one rides the mount of love, one easily
races along the path. And, endeavors that a person deems impos-
sible are rendered possible by love.

One leap of love has completed the journey,
1 had thought this Earth and sky to be boundless.
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TRUE LOVE ['ISHQ HAQIQI] AND
METAPHORICAL LOVE ['ISHQ MAJAZI]

True love [ishg hagigi] refers to love for Allah 3%, while meta-
phorical love [7shg majazi] refers to love for creation when it
exists for the sake of fulfilling one’s base desires. In short, true
love is love for Allah 3%, Lord of the universe, and metaphorical
love is love for creation. A more detailed explanation of these
two types of love is given below.

METAPHORICAL LOVE [ISHQ MAJAZI|

The First Principle

In metaphorical love, the physical and external beauty of a man
or woman is known as husn. 1t is husn that generates passion in
youth. There is no greater influence in the material world than
husn; 1t causes even highly intelligent people to act irrationally.

The Second Principle
Once an image of physical beauty becomes imprinted in a per-
son’s heart, that person is rendered helpless. Shaytan presents this
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image in such an attractive form that the person becomes
absorbed with each glance.

The beauty of his face increases in your eyes, the more
you behold it.

The Third Principle

When smitten by Ausn, a person dies a spiritual death. Although
he has eyes that see cleatly, he views the faults of his beloved with
admiration.

The Fourth Principle
Husn is ephemeral like the foam on the crest of an ocean wave.
As a result, love that is based on physical form cannot be main-

tained for long.

The vicissitudes of life are wealth, beauty, and youth,
We ourselves have seen this, and history, too, bears witness.

Notwithstanding the ephemeral nature of husn, the lower self
[nafs] 1s blinded by desire and featlessly pursues its gratification
regardless of the consequences.

The Fifth Principle

When unable to approach his beloved, a metaphorical lover
[ ‘ashiq majazi] contents himself with the sight of his beloved from
afar. He consoles his heart thinking that seeing from afar suffices.

The Sixth Principle
If the ‘shig majazi gains the opportunity to be close to his
beloved, then his #afs desires physical contact. Thus, the one who
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apparently claims to have true love reveals his deceit in this man-
ner.

The Seventh Principle

When love degrades husn to fulfillment of lustful desires and self-
ishness, it loses its humanity. The truth is that no face is as
attractive as it seems from a distance. No voice is as enchanting
as it seems from afar. Is then the reality of physical attraction
based on distance? If so, it would seem that it is better to keep a
distance. Regardless, the metaphorical lover desires proximity to
such an extent that he cannot be satisfied without physical con-
summation. Ask those who are drunk with lust and infatuation;
even after consummation they remain unsatiated.

My life is still hanging around the noose,
1 swear, my love, even by gaining you, my thirst is not quenched.

The Eighth Principle

Allah 3, the Lord of the worlds, has placed an instinctive mutual
attraction between men and women. However, He has also
placed some restrictions and conditions for their relationships. If
they live within these limits, they will be rewarded. If they exceed
these limits, they will be punished. When purification of the soul
[tazkiyah al-nafs| is not achieved, a man’s mind is always preoccu-
pied with thoughts of women. Similarly, women may be capti-
vated by men. Even if the whole wortld praises the beauty of a
certain woman, she herself can become infatuated with the physi-
cal beauty of one man. One of the greatest stories of love
between a man and a woman is that of “Laila and Majnun.” Due
to its fame, “shq laila [love for Laila] has become another term for
ishq majazi [metaphorical love] as Majnun’s love for Laila is sym-
bolic of the love of worldly objects.
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Majnun’s real name was Qais. His story falls in the period of
Hadrat Hasan &. Qais was deeply taken by Laila. He once met
Hadrat Hasan & who said, “Qais, I have made peace with Amir
Mu’awiyah & . I have handed the reigns of leadetship to those
suited for it.” Qais kept silent for a while. Hadrar Hasan & asked
him, “What are you thinking about?” He replied, “I was thinking
that the governorship actually suits Laila.” Upon hearing this

1

Hadrat Hasan & stated, “You ate crazy [Anta Majnun]!” and from
then on he became known as “Majnun.”

Once Majnun’s father told him, “Because of you I have had to
face considerable disgrace. The tales of your infatuation have
spread far and wide. Come, I will take you to the Sacred Ka’bah.
There, you can sincerely repent for your sins.” When Majnun
reached the Sacred Ka’bah, he clasped the shroud of the Ka’bah

and supplicated:

a0 5 o]
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O Allah, I repent of all my sins,
But I repent not of my love of Laila.

When his father heard him say this, he looked angtily at him.
Then Majnun recited another couplet:

Uiaal JU le i) o 0
O Lord, never remove my love for her,

And have mercy upon that person who says amen for my
supplication.

Once a person saw Majnun kissing the feet of a dog. He asked
Majnun, “Why are you doing that?” Majnun replied, “This dog
has just come from the street on which Laila lives. That is why I
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am kissing its feet.”” What else can such an obsessed and insane
person be called except for “Majnun” [crazy]!

Majnun used to circle the street where Laila lived, reciting the
following couplets:
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1 circle the walls of the house of Laila,
Sometimes I kiss this wall, sometimes I kiss that one,

1t is not love for these walls that has infatuated my heart,
But the love of who lives within them.

Once, the mayor of the city thought that he should actually
see with his own eyes the gitl whom Majnun’s love had made
famous. When Laila was brought before him, he was astounded
to see that she was just an ordinary girl without any extraordinary
features, figure, or complexion. He said to her, “You are no pret-
tier than any other girl.” She retorted, “Keep quiet. You are not
Majnun.”

It is for this reason that the metaphorical lover claims that
Laila should be beheld by the eyes of Majnun.

The Nintly Principle
If the metaphorical lover is to be executed for his love, then he
desires that his beloved be present to witness the scene.

For the crime of loving you, I am being killed,
And there is much hue and cry,
You too, come upon the roof, and watch this strange spectacle.
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The Tenth Principle

The metaphorical lover thinks that his eyes experience so much
pleasure in looking at his beloved that his heart becomes envious.
On the other hand, by thinking about his beloved, his heart
expetriences so much pleasure that his eyes become envious.

J.Eﬂ\ Sl TR alalf
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The heart envies the eyes - the pleasure of its observation,
And the eyes envy the heart - the pleasure of its reflection.

The Eleventl Principle
The metaphorical lover thinks that by merely seeing his beloved
he is imbued with new vitality.

Even though I have become old, weak, and feeble,
The moment I behold you, I am young again.

The Twelfth Principle

The metaphorical lover finds every movement and action of his
beloved attractive. Thus he believes her to correspond to his
desires.

THE DECEPTION OF TRANSIENT BEAUTY
Those who are infatuated with the external appearance of a per-
son are sorely deceived and worthy of pity.

Be lured not by transitory beauty,
Like an exquisite snake it strikes.

One aspect of human life is to fulfill the physical needs of the
body. It is possible to satisfy these through marriage [nikdl].
Another aspect of human life is to fulfill one’s base desires.
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However, as there is never an end to such desires, it is impossible
to fulfill them.

It is for this reason that in Islam, #z&ah has been ordained as
an act of worship [ 7bddah] and even looking at non-relatives [ghair
mabram) of the opposite gender is unlawful [haran|. Through mar-
riage one may fulfill his or her physical needs and should there-
after remain satisfied and content. It is related in a hadith that if a
man’s gaze happens to fall on a woman and her beauty attracts
him, then he should go unto his wife. Whatever that woman pos-
sesses, his wife possesses as well.

As far as figure, features, and complexion are concerned, there
are many different creations of Allah j. With so many rivaling
each other in beauty and with so much diversity, how many
(beautiful creations) can one person actually obtain? If a person’s
gaze is tainted and his heart is full of lust, then even if he contin-
ues fulfilling his desires, he will tire but his desires will not end.
Desire is a thirst that is never quenched. For this malady, there is
no other cure except the fear of Allah Jg.

A man who was enslaved by his desires performed a pledge of
self-rectification [bay’ah] at the hands of Maulana Ashraf Ali
Thanwi (rah). He wrote to his shaykh that he did not have the
power to look away from women. He replied, “Strength is the
name of that willpower which one can choose to use or not to
use. If a person has the strength to perform an act but does not
have the strength to abstain from it, then this is known as a sick-
ness and not a power. Therefore, what you have is the sickness of
looking at other women, and this must be cured.” The man wrote
again, “Hadrat, now 1 only look once, because the first glance is
pardoned.” His shaykh replied, “The first glance is pardoned if it
occurs involuntarily. Otherwise, to look even once with intent is
not permissible.” The man wrote for the third time, “Hadrat, the
creation of Allah g% is a reflection of His attributes. Hence, 1
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gaze upon the beautiful admiring them as reflections of Allah’s
3 beauty.” To this his shaykb replied, “Yes, the faces of the
beautiful are indeed reflections, but they are fiery reflections that
can incinerate. Remember, looking at such faces renders one
worthy of the fire of Hell.” The man wrote back finally saying
that he had made sincere repentance [fawbab).

Once a man went to the &banagah [sanctuary| of his shaykh for
self-reformation [is/ah] and resided there for a while. He was
often busy in the duties of the kitchen. Sometimes a woman
would come to clean the area and the man would gaze at her cov-
ctously. The woman noticed the attention she was getting and
being chaste, she went to the shaykh and complained of his lustful
glances. The shaykh grew perturbed and began to think of a
means for this student’s reform. In the meantime, the cleaning
woman became ill with diarrhea. When the shaykh came to know
of her condition, he sent a message for her to use a specific toilet
so all her excrement would remain in one area. She did as he
instructed. After a few days her condition improved, but she was
still very weak and looked emaciated. When she returned to the
kitchen to clean, the man looked away since she no longer
appeared attractive to him. The woman informed the shaykh of
his changed behavior. He called the man and, pointing to the
specified bathroom, said, “Go look. Over there is your beloved.”
When the man went in to see, he found a pile of feces and
excrement. Surprised, he asked how this pile of filth could be his
beloved. His shaykh said, “At first when the cleaning woman
would pass by, you would gaze at her covetously. When she
became sick, it was this same filth that came out of her body.
Then, when you saw her after her illness, you looked away. So it
seems that your beloved was this heap of filth which had parted
from her.” The seeker [murid) sought forgiveness and made sin-
cere repentance [tawbab).
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THE RESULT OF METAPHORICAL LOVE ['ISHQ MAJAZI]

He who reveres the appearance of this world,
Will always have regret and sorrow.

The ultimate consequence of metaphorical love [ Zshg majazi) is
the separation of the lover and the beloved and thus, disgrace in
this world and the Hereafter. Whoever is in love with creation
will have to separate or be separated from his beloved one day.
And, whoever loves Allah 3 will be united with Him one day.
As related in a hadith:

.....

Love whomever you wish, but one day you will be
separated.

Besides regret and remorse, one gains nothing in metaphorical
love.

At the time of death, the true reality of life becomes manifest
before everyone. All infatuations end. All illusions fade. This is
the final end of metaphorical love. Whoever wishes to lead a suc-
cessful life must abstain from it. Turning away from metaphorical
beauty, some have changed their direction toward the true beauty
of Allah g. The following are two such incidents.

e

In his youth, Hadrat Abdullah bin Mubarak @& was infatuated
with a beautiful girl. One day she told him to wait outside of her
house at night and that she would come out to meet him. He
stayed awake, shivering in the long, cold winter night waiting for
her. The girl did not come out to meet him as she had promised.
When the call to prayer [adhdn] was called in the morning, he felt
humiliated. He thought to himself that he spent the entire night
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awake for the sake of a pretty girl, but did not experience any-
thing except remorse and sadness. He lamented, “If only I had
spent the whole night awake in the worship and remembrance of
Allah g, then certainly 1 would have received some portion of
His mercy and blessings.” He then made sincere repentance [faw-
bah). He later obtained a religious education, passed through the
stages of purification of the self and the heart [fagkiyah], and
became a leading scholar in the field of hadith.

e

Once, in a Muslim kingdom, a man was in love with the local
princess. He was handsome and worked in the ruler’s palace.
Somehow he managed to relay his message of love to the prin-
cess. Having already heard praises of his beauty, she fell in love
with him as well. Through a liaison, they would exchange mes-
sages, sharing their feelings of mutual affection. However, they
could not find any way to meet inside the palace. Eventually, the
princess thought of a plan. She sent a message to her beloved
telling him that her father greatly respected pious people. She
suggested that if her beloved were to leave his job, live on the
outskirts of town, and engage himself in piety and worship for
some time until he gained popularity, then she would be able to
go out and meet him without restraints. He did as she suggested
and settled near the edge of the town. He then adopted the sunnal
of the Prophet & as his way of life and became occupied in
remembrance [dhikr] and contemplation [f747] of Allah 3 day
and night. After a while, his piety became well-known among the
people. The princess had been waiting for this opportunity. She
asked her father his permission to go see this “holy man,” making
the excuse that she wanted to request his supplication [dw’a].
Arriving at his dwelling, she left the entire entourage outside and
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went in alone. When her old admirer saw her, he said, “Sister,
please go outside. How did you enter without permission?”

The princess reminded him that she was the same one whose
beauty had enchanted him and who he had desperately ached to
meet. She had come to see him so that they could finally meet
and have this golden opportunity to be alone together. He turned
his head away from her and said, “Sister, that time has gone. I
had chosen this life of piety in the hope of meeting you. But now
my heart abounds with the love of the True King. I desire not to
even look in your direction.”

TRUE LOVE [ISHQ HAQIQI]

Once, Hadrat Maulina Inam-ul-Hasan (rah), the leader of the
Tablighi Jama'ab, was going toward his quarters after giving a lec-
ture. Some of his admirers were following behind him. When
Hadrat turned and looked back, he saw that a man was crying as
he was following him. After a few steps, he looked back again
and saw the man following him in the same state. After a few
more steps, he turned around again and saw that the man was still
crying. Hadrat asked him consolingly, “Brother, why are you cry-
ing? Is there any way in which I can help you?” The man replied,
“Hadrat, 1 am crying because of my love for you.” Hadrat told
him, “O setvant of Allah 3, attach your love to the All-Living
and Ever-Lasting, the One who never dies. What is the point in
having love for an ephemeral being like myself? In due time, I
will die. Brother, have love for that being who values each lover.
How many admirers like you do I have? How can I show appre-
ciation for all of you? Love that being who will appreciate your
love in this world as well as in the next. Tomorrow, I will die, and
then who will you love?”
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Direct your love to the All-Living and Ever-Lasting,
Who exists forever and ever,
For you, Allah is the quencher of the thirst of your soul.

Understand that any love a person has for creation that is for
the pleasure and content of Allah 3% is counted as love for Allah
3. Thus, the love one has for his shaykb is purely due to the love
one has for Allah gi.

To have love for Allah 3% and to obey His every command is
known as true love [%shg bagigi]. Through true love, success in
this world as well as in the Hereafter is obtained. For those who
are fortunate enough to receive even a single drop of true love,
the value of this world completely diminishes in their eyes. Their
eyes see through the attractions and allure of superficial appear-
ances, and they consider them nothing but deception.

Once Hadrat Malik bin Dinar (rah) was going somewhere
when he saw a pretty bondwoman wearing attractive clothing and
walking haughtily. It occurred to him that this girl needed some
advice. He approached her and asked, “O bondwoman, does
your master wish to sell you?” She asked him why he wanted to
know. He replied that he wished to purchase her. She thought
that her stunning beauty and charm had made even this old man
desire her. Amused, she told her servants that they should take
this old man with them, to tell their master what he had said. So
Hadrat Malik went with them. When they reached her master’s
home, the bondwoman laughingly boasted that even this old man
had fallen in love with her after seeing her. Her master asked, “O
old man, do you wish to purchase this bondwomanr” Hadrat
Malik replied, “Yes.” The master then asked, “How much would
you pay for her?” Malik bin Dinar (rah) replied, “T'wo dry dates.”
The master was shocked when he heard this reply and responded,
“Why such a paltry price?” The shaykh replied, “Because she has
many faults. First, her beauty is temporary and one day will
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vanish. Second, soon she will age and her face will develop wrin-
kles such that no one will want to look at her. If she does not
bathe for a few days a stench will emanate from her body, lice
will fill her hair, a foul smell will come from her mouth, and her
teeth will rot. If she does not comb her hair, she will look horti-
ble. Finally, she is so unfaithful that today she is with you, and
when you die, she will go to someone else.” The slave’s master
said, “All that you say is true, but how do you come up with a
price of two dry dates?” Malik bin Dinar (rah) replied, “I can
obtain a slave whose beauty and charm is everlasting. When she
smiles, rays of light emanate from her teeth. Her clothes are such
that seventy thousand different colors shine forth from them. If
she were to reveal the hem of her clothing from Heaven into the
sky, the sun itself would seem dim in comparison. If she would
talk to the dead, they would come to life. So faithful is she that I
can see the waves of love arising in her heart myself. If she spits
into bitter water, it would sweeten. I will receive this ‘bond-
woman’ because of standing awake in the last portion of the night
and offering two cycles [rak’'ah] of the night vigil [fabajjud].” The
master’s eyes became full of tears and he said, “O Shaykh, you
have transformed me.” He then made sincere fawbah, and led a
life of piety thereafter.

To dust the graves will turn,
The bodies of the beautiful.

A shaykh used to mention in his gatherings that he had
attained love for Allah 3 through a woman. After hearing this, a
man grew curious and decided to approach him. He asked, “O
Shaykh, what is the story behind the woman you mentioned?” He
then related the following story:
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“Once I was sitting in my office working when a woman came
and asked for a ruling [fafwa] as to whether a man who has one
wife can marry again. I replied, ‘Since a man is allowed up to four
wives according to religious law [shari’ah], how could I issue a
ruling otherwise?” She said, “This may be the ruling for other men,
but as for my husband please write a ruling that he is not allowed
to marry anyone elsel’ I declined to do so. However, she contin-
ued insisting and 1 kept refusing. Eventually, she sighed in exas-
peration and said, ‘O Shaykh, the shari'ah must be followed.
Otherwise, I would raise my veil [#igab], and you would see my
beauty and charm. Then you would be compelled to write that
any man whose wife is this beautiful should not be allowed to
marry againl’ Nonetheless, I still refused. She left, but she had
ignited a burning love for Allah 3 inside me. If one woman can
have so much pride in her beauty, then what about the beauty of
Allah gr Would Allah 3% want that in His presence a man gaze
with love at anyone else?”

AN IMPORTANT NOTE

To love those among creation that Allah 3% has commanded to
love is in truth a completion of love for Allah g#. A hadith states
that the Prophet & used to supplicate:

diny e ol dllid ) agll

O Allah, I ask of You Your love and the love for those
who love You.

Therefore, to love the Prophet & is in reality to love Allah
2. Similarly, love for the noble Companions [Sahibah] £, the
family of the Prophet g%, and the friends [aw/iyd] of Allah 3% also
falls in this category. In addition, love for one’s shaykh is also due
to love for Allah 3%. There are certain limits to these loves of
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creation and to exceed these limits, or to fall short of them, is
considered a sin. In essence, to have love for the Prophet g is a
condition of one’s faith [i/an]. While, to love one’s shaykh, par-
ents, children, and spouse is the completion and perfection of
one’s love for Allah 3. Thus, true love [%shg hagiqi] is to love
both Allah 3% and those among His creation that He has com-
manded us to love.

TRUE LOVE [ISHQ HAQIQI] AND METAPHORICAL LOVE
[ISHQ MAJAZI] COMPARED

+ True love is permissible and is an act of worship |[7bddah;
whereas metaphorical love is impermissible and sinful.

+ True love secures one’s religion as well as worldly-life; whereas
metaphorical love destroys them.

+ True love will one day result in meeting the Beloved Ji;
whereas metaphorical love will one day result in separation
from the beloved.

+ True love illuminates the heart; whereas metaphorical love
darkens it.

+ True love breathes life into the heart; whereas metaphorical
love brings it death.

+ True love brings one respect and honor; whereas metaphorical
love leads one to disgrace.

+ True love’s fervor is everlasting; whereas metaphorical love’s
zeal Is temporary.

+ In true love the lovers’ final abode is Heaven [jannah]; whereas
in metaphorical love the lovers’ final abode is Hell [jahannan|.

+ True love’s road is one on which all difficulties are endured
easily; whereas in metaphorical love every difficulty is a pun-
ishment.
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+ In true love the lovers’ faces glow with the freshness of spring;
whereas in metaphorical love the lovers’ faces cast the dreari-
ness of winter.



6

THE CONDITION OF THE LOVERS OF
ALLAH WHEN DYING

The sincere lover | ‘ashig] passes his entire life preparing for death;
for him, death is nothing more than a bridge leading to his
Beloved g&. Hence, when the moment of death draws near, he is
overcome with happiness, as the days of trial and tribulation have
come to an end.

1 am grateful to Allah that I did not die,
Rather I have reached my Friend.

When the moment of death draws near, the friends and rela-
tives of the sincere @shig call for a doctor, hoping a cure may be
found for his illness. However, the condition of the @shig is such
that for him there is no better remedy than death.

O my naive friend, tell the doctor to leave my bedside,
There is no cure for the pain of love, except meeting the Beloved.

The condition of the sincere ‘ashig at the time of death is like
that of a tired beggar who has reached the door of the Generous
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One g&. Soon the door will open, and the Beloved g will fill the
beggar’s cup with abundant bounties and blessings.

The ultimate desire of a sincere ‘shig is to die during prayer
[salah] while in prostration [sujud], ot to die in Madinah Tayyibah,
in order that his anxiety and restlessness may forever give way to
peace and tranquility.

The condition of the lovers of Allah 3% is embodied in the
following incidents:

e

Someone once exclaimed in front of Shaykh Najmuddin
Kubra (rah), “Give your life! Give your life! Give your life!” He
replied, “I have given my lifel I have given my life! I have given
!77

my life!” Upon saying this, he passed away.

e

Once a sincere ‘4shig left his home for Mecca, desiring to
make fawaf of the Sacred Ka’bah. A strange condition overcame
him when his gaze fell upon the Sacred Ka’bah and he passed
away upon reciting the following couplet:

When you reach the lane of the Beloved,
Surrender your restless life,
Lest you may never again reach there to fulfill your desire.

e

The hadith scholar [mubaddith) Abu Dhur’a (rah) had memo-
rized 100,000 hadiths. He could recite them from memory as eas-
ily as an ordinary person could recite Swrah Al-lkblis?* Once,
while teaching hadith to his students, he narrated the hadith that
begins, “He, whose final speech is “La #aba illa’Liah |There is no

24 Surah Al-Ikblas is a short chapter of the Glorious Quran, chapter 112,
which is easily memorized.
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god except Allah]...” and then passed away. It was as if he was
practically demonstrating the remainder of the hadith...that such
a person will enter Heaven [jannah).

Do

Khwaja Fariduddin Attar (rah) was once sitting in his shop
when a fagir entered and began to stare at the glass bottles lining
the walls. Khwaja Fariduddin (rah) asked him, “What is the mat-
ter?” He replied, “I was just wondering how your soul will leave
your body when it is trapped in so many bottles?” Khwaja
Fariduddin replied, “My soul will leave my body the same way
your soul will leave your body!” When the fagir heard this, he
immediately lay down on the floor, draped his shawl over himself,
and said, “My soul will leave like this: [a éldha illa’Liah Mubammad
ur-Rasaln’Liah.”? When Khwaja Fariduddin drew close and gently
shook him, he realized that the fagir had indeed surrendered his
life to his Lord. This incident had a deep impact on him and his
life completely changed. He then became the famous Hadrat
Khwaja Fariduddin Attar (rah), author of the book, “Memoirs of
the Awliya.”

e

Once, Siri Saqati (rah) and some fagirs were gathered per-
forming dhikr, when a sincere ‘shiq came and asked, “Is there any
place here where a person may die?” Hadrat was surprised upon
hearing his question, yet indicated a nearby well and wagid and
said, “Over there is a place.” The person went to the well, per-
formed ablution [wadd], petformed two cycles [rak’ah| of salah,

% La ilaba illa’Liah Mubammad nr-Rasaln’Llab literally means, “There is no
god except Allah, and Muhammad is the Messenger of Allah.” It is a
sign of acceptance from Allah 3% when a person passes away while
reciting this &alimab.
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and lay down. When the time for the next prayer arrived, people
began to enter the magid. Someone tried to awaken him for
prayer, but discovered that Allah 3% had taken his soul.

Do

When Mumshad Dinwati (rah) was on his deathbed, someone
prayed, “O Allah 3%, grant Mumshad the bounties of Heaven
|jannah).” Mumshad looked at him shockingly and said, “Every
night for the past twenty years, Heaven was presented in all its
beauty before me in my dreams, but not even for one moment
did I divert my attention from Allah 3% and look in its direction.”

e

When Shaykh Ibn Faridh (rah) was about to pass away, jannab
was presented before him, yet he yearned only for the vision of
his Lotd, reciting:

aSaie aall A4 jie S )
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If in Your esteem, the rank of love I attained

Has but this worth that I see now before me,
Then, indeed, have [ wasted the days of my life.

e

A shaykh was in his dying moments and his mother was sitting
beside him. His young daughter came to him, hoping that her
father would talk and play with her. He remained lying quiet with
his eyes closed, immersed in remembrance [dhifr] and reflection
|fi&r]. The daughter became upset and told her grandmother, “I
am not going to talk to father.” The grandmother said to her son,
“Your little daughter is upset with you. Why don’t you say
something and appease her.” He opened his eyes and asked,
“What daughter? Whose daughter? It is my Beloved 3 that I
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have appeased, La #laba illa’Liah Mubammad ur-Rasiln’llah.” As he
said this, he passed away.

e

A Companion & was struck by a sword in battle and said, “I
swear by the Lord of the Ka’bah, I have triumphed.” As he said
this, he was martyred.

Life was surrendered to Him who had given it in the first place,
The truth is that the right due to Him remained unfulfilled.

e

A young man passed away while immersed in wurigabah
[spiritual reflection].

e

Near the time of his death, a shaykh recited,

CpaSall e (Alaa 5 ) (J g L O galey o B iy

If only my people were to know that my Lord has forgiven
me, and made me among the honored ones. (36:26-27)

ey
When dying, another shayh recited,
Oslalall Jaxslh 138 Jial
Those who endeavor should strive for the like of this. (37:61)

Do

The humble writer of these words once had a close friend
who was pious, humble, and feared Allah 3. He often per-
tormed Hajj and ‘Umrah. Whenever the name of Allah 3 was
mentioned before him, tears would flow profusely from his eyes.



80 LOVE FOR ALLAH

He was approximately eighty years old. During the month of
Ramadan, while he was in spiritual retreat [/ %44f] in the Magid of
the blessed Prophet g offering the late afternoon [‘4s] prayer in
the Réyadh al-Jannah?® he passed away in prostration [sajdab),
departing to meet his Lord. Thus, in one moment, he was graced
with many blessings: dying in Madinah Tayyibah; dying in the
Magjid of the blessed Prophet g&; dying in Riyadh al-Jannak; dying
with ablution [wwudi); dying during prayer; dying in prostration;
dying while fasting; dying while in spiritual retreat [/7£d4f]; having
his funeral prayer read in the Magjid of the blessed Prophet #;
and being buried in Jannah al-Bagi?”’

This is the grace of Allah, He bestows it upon whom He
wishes. Verily, Allah is the Most Gracious. (57:21)

So

When Shaykh Khwaja Moinuddin Chishti Ajmeri (rah) passed
away, people saw the following written on his forehead:

Af\s\&._\;‘;&buaf\s\g_\*\;\&

This is Allah’s beloved, who passed away in love with
Allah.

26 Riyadh al-Jannab is the portion of the Magjid of Prophet Muhammad g
that will be a part of Heaven in the Hereafter.

27 Jannah al-Bagi is the graveyard located in Madinah where many
Companions [Sababah), Successors [Tabiin], and righteous believers
[salihin] are butied.
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THE CONDITION OF THE LOVERS OF
ALLAH IN THEIR GRAVES

At the time of death, the lovers of Allah 3% are showered with
the blessings of Allah 3%, experiencing extraordinary and won-
drous states in their graves.

They entered their graves with the dye of love for Allah,
Into darkness like the night, they took along their lamps.

Several incidents in this regard are given below:

e

The angels asked Shaykh Yahya bin Mu’adh Razi (rah) in his
grave, “What have you brought?” He replied, “Verily, great is the
statement of my master, the blessed Prophet g:

Ol s Lol

The world is a prison for the believer.
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Tell me, what can a prisoner bring from a prison?” The angels
left upon hearing this reply, and his grave was made into a gar-
den.

Do

A person saw Bayazid Bustami (rah) in a dream and asked
him, “What transpired in your graver” Hadrat Bustami replied,
“The angels came and asked, ‘O old man, what have you
brought?’ I replied, “‘When someone arrives at the door of a king
it is not asked what he has brought, but rather what he has come
to receive.”” The angels became happy upon hearing this reply.

e

After passing away Rabia al-Basriyyah (rah) appeared in a per-
son’s dream. This person asked her (rah) what happened after she
passed away. She said, “The angels came and began to ask, “‘Who
is your Lord [Man Rabbuki]?’ 1 told them to go to Allah 3% and
say on my behalf, ‘O Allah, Your creation is so vast yet You did
not forget one old woman. I have no one but You, how could I
forget You?””

So

The angels asked Shaykh Junaid Baghdadi (rah) in his grave,
“Who is your Lord?” He replied, “My Lord is He who com-
manded the angels to prostrate before Prophet Adam 3.” The
angels were stunned by this reply and went away.

ey

After passing away, Hadrat Shaykh Abdul Qadir Jilani (rah)
appeared in a person’s dream and was asked, “What happened
after passing awayr” He said, “The angels asked me, ‘Who is your
Lord?’ I replied, ‘It is surprising that you have descended from



The Condition of the Lovers of Allah in Their Graves 83

the Sidrah al-Muntaha®® and have not forgotten Allah 3. Should it
be that I, who have descended only four feet, should forget
everything?” Thereafter the gates of Allah’s J% mercy were
opened and my grave was transformed into a garden.”

e

It is narrated in a hadith that when a believer is buried, Allah
3% tells the angels, “Here is a servant of mine, who having come
from the material world [dunyd], is tired. Tell him:

o ad) a5

Sleep the sleep of a newlywed bride.

Here the scholars of hadith have noted a subtle point. The

>

narration does not state, “Tell him: ‘Sleep peacefully’,” but rather,
“Tell him: ‘Sleep the sleep of a newlywed bride.”” When a bride
sleeps, none other than her beloved awakens her. Similarly, the
believer sleeping in his grave will also be awakened by none other
than his True Beloved g% on the Day of Judgment. When a bride
awakens, she sees the smiling face of her husband. And, when a
sincere ‘dshiq awakens on the Day of Judgment, he will behold

Allah 3% smiling upon him.

28 Sidrab al-Muntaba is a place located in the Seventh Heaven.
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THE CONDITION OF THE LOVERS OF
ALLAH ON THE DAY OF JUDGMENT

According to a hadith, some people will rise on the Day of Judg-
ment in such a state that upon seeing Allah 3, they will smile,
and upon seeing them, Allah 3% will smile. A voice will then be
heard:

Gue (A SR A je dpal el ) ) an ) Aialaall il Ll
‘.5“:.'\.; &;J\ 9

O you contented soul! Return unto your Lord, well
pleased [yourself] and well pleasing [unto Him]. Enter
you, then, among My honored servants, and enter you

into My Paradise. (89:27-30)

Those who love Allah 3, and moreover, those who love one
another for the sake of Allah 3% will be granted sanctuary under
the shade of the Throne [‘Arsh] of Allah 3. On that day there
will be no shade except the shade of the ‘Arsh. For ordinary peo-
ple, the Day of Judgment will last 70,000 years; whereas, for the
lovers, it will last only the duration of the two sunnab cycles
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[rak’ah] before the morning |fzjr] prayer. They will stroll upon hills
of musk and behold the beauty [jadl] of the True Beloved 3.

The lovers will have naught to do

With the tribulations of the Day of Judgment

No concern will the lovers have

Other than beholding the beauty of their Beloved.

Some lovers will be so absorbed in their yearning for Allah 3
that they will rush to the gates of Heaven [jannah] and ask the
gatekeeper, the Angel Ridwan 2, “We were told in the world
[dunyd) that in Heaven one is granted the beatific vision of Allah
3. The Angel Ridwan 3¢ will ask Allah 3, “O Lord, the scales
of justice have yet to be weighed, yet these people seek entry into
Heaven?” Allah 3% will address them, “O my servants, you have
still to account for your deeds, yet you wish to enter Heaven?”
The lovers will respond, “O Lord, Most Generous, You know
well that we turned our backs on the material world, and devoted
ourselves only to You. Our hearts desired not the bounties of the
world and we always remained content. We loved You and
worshipped You throughout the nights, our foreheads in prostra-
tion. We prayed and supplicated unto You from the depths of
our hearts. We restlessly passed the nights away, longing to attain
Your pleasure. At the time of our death we had nothing in our
hearts but love for You.” Allah % will then address the Angel
Ridwan &, “Ridwan! These are my lovers, what reckoning can
there be of them? Open the gates of jannah and let them enter
without having to account for their deeds.”

According to a hadith, on the Day of Judgment, Allah g will
express regret to those lovers who faced adversity in the material
world [dunyd] and lived in abstinence, remaining poor and hungty.
Allah 3 will commiserate Himself before them, just like a friend
feels bad in front of another friend for not giving him a gift.
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On the Day of Judgment, the lovers will be gathered near the
wateting place [bawd| of Kauthar. The most beloved of Allah 3
and the mercy unto the wotlds [rabmah [il-'alamin], the blessed
Prophet g, will fill cups of water for them to drink. He will rec-
ognize each of his followers by the #ir [spiritual radiance] shining
forth from the limbs that they used to wash in ablution [wwdi].
Even the angels will be pleased when they see these people as the
followers [ummah] of Prophet Muhammad #.

When they reach the plains of judgment,
The dazzling angels will rise and proclaim,
The servants of the servants of

The servants of Muhammad have arrived!

The hardships of the Day of Judgment will fall upon the dis-
believers [£xffir], those who associated partners with Allah i
[mushrikin], the hypoctites [#undfigin], and the sinners [fasigin]. The
lovers will cross the bridge [si7df] over Hell as fast as the speed of
wind. The heat of hellfire will be cooled by the light [#4r] of their
faith [iman] such that Hell itself will cry out and request the lovers
to pass quickly, lest their faith extinguish its fires.

On the Day of Judgment, Allah J§ will grant the lovers the
right of intercession [sh#fa'ah]. They will take many sinners along
with them into Heaven. The lovers will not be subjected to the
rigors of the Day of Judgment and they themselves will be a
means of delivering others from it. A radiant #zr will shine in
front of them, leading them to the doors of Heaven:

| ey Al () g V51 CpAll G

And those who feared their Lord will be led into Heaven
in droves. (39:73)
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On the Day of Judgment, Allah 3% will have a special regard
for those who instilled love for Allah 3% in the heatts of othets.
On that day, wealth and children will be of no use:

ales Gl i 3 e YT s Y s Jle gy Y a s

The day in which neither wealth nor children will benefit
any man, save he who comes to Allah with a pure heart.
(26:88-89)

Those believers who passed this ephemeral abode as poor and
indigent will be treated as honored guests on the Day of Judg-
ment. It is reported in a hadith that the blessed Prophet #& used

to supplicate:

uﬁm‘sf)@@)a\jwwﬁd}hﬁuaﬁ\ﬂﬂ\
O Allah, let me live as an indigent and die as an

indigent. Raise me among the indigent on the Day of
Judgment.

ey

O Allah, grant me a heart imbued with love for Thee,

And may Thy mercy always descend upon my heart,

Grant me a heart that is so absorbed in love for Thee that

1 may be oblivious to the pandemonium of the Day of Judgment.
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THE SIGNS OF A SINCERE LOVER

The daily rising of the sun is itself proof of the existence of the
sun. Similarly, the scent of a fragrance indicates its presence:

Musk emanates a scent by itself,
It needs not the seller to describe it.

Several signs by which a sincere 'dshig may be recognized are
given below:

Sign Number One

A sincere ‘ashig can be recognized by the essential nature of his
being [dhaf]. When the blessed Prophet g was asked about the
signs of the friends of Allah 3% [aw/iya] he replied:

A S3 ) g5 13) il
Those people who - when they are seen - Allah is
remembered.

The signs of a sincere ‘ashig are tound in his radiant face and
noble demeanor, such that even a stranger can recognize an dshig
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upon seeing him. Even though his appearance seems modest, an
intelligent person recognizes the sincere shig at first glance.
Hearts are attracted to a sincere ‘dshig as strongly as metal is
attracted to a magnet.

Sign Number Two
The Glotious Quran mentions three signs of the lovers:

st ol 3 e il ) 45l sgle Culi 13 5 gl il 1S3 13
OS5
Those people whom, when Allah is mentioned, their
hearts tremble with fear, and if a verse is recited unto

them, their faith is strengthened [thereby). And they trust
and rely upon their Lord. (8:2)

The first sign is that when Allah 3% is mentioned before
them, their hearts tremble with fear. A poet once said:

Not for a moment may love be concealed,
when Your name is taken.

The second sign is that when the words of the Beloved 3 are
recited before them, their faith [/#an] is strengthened. The third
sign is that they have trust and reliance [fawakknl] upon Allah 3.

Sizgn Number Three
It is reported in a hadith that once the blessed Prophet #& was
asked about the signs of a true believer. He replied:

ads 5 i sall dlanial g aglall Hla MALY! 5 ) all Jh pe e

Withdrawal from the abode of deceit (the material
world), inclination toward the eternal abode (the
Hereafter),; and readiness for death before its arrival.
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The first sign is that despite its attractions and abundant
goods, the material world [dunyd] is unable to attract a believer’s
heart and he remains unaffected by the glamour of this world.

Withdrawn have I from the affairs of the world, O Lord,
What heights of pleasure and serenity are to be found,
Once the dunya is extinguished from one’s heart.

The second sign is that his attention is focused toward the
everlasting life [d&hirab]. The third sign is that he prepares for
death before it comes, just as an ‘dshig prepares to meet his
beloved. It is reported in a hadith:

Guall ) cuall dia 5y s & gl

Death is a bridge which brings one friend to another.

Sign Number Four
According to a famous Arabic saying:

@LA%NM\Q}MS]GJLA@;Q\S}S

If your love is true, then certainly you will obey him (your
beloved), for verily the lover is not but obedient to his
beloved.

A sincere ‘ashig always obeys his Beloved gg. Truly, this is the
greatest sign of all. The entire life of the sincere ‘@shig conforms
to the sacred law [shari’ah] and the way [sunnah] of Prophet
Muhammad g&. Once a watermelon was presented before Hadrat
Bayazid Bustami (rah). He asked, “What is the Prophetic way
[sunnah] to cut and eat this?” None of the scholars gathered were
able to answer and as a result Hadrat declined to eat it, lest he eat
it in a manner contrary to the sunnah. Although it is permissible in

the shari’ah to eat such a thing in whatever way one may wish, for
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the lovers, adhering to the sunnah of the blessed Prophet g is the
only way of life.

Sign Number Five
A distinct sign of a sincere ‘@shig is that he does not cate for any-
thing other than his Beloved 3%. In the shari’ab, just as loving
Allah g is an act of worship, so too is having disdain for every-
thing other than Allah 3%&. The heart of a sincere ashig is empty
of love for everything other than Allah 3%. The sword of “La
tlaba illa’liah” has severed all relations. The heart of one
immersed in metaphorical love [7shg majazi] loves none other
than its beloved. What then can be said of those who attain the
lofty rank of divine love [ ishq haqiqi]?

Once a man saw a beautiful woman and exclaimed, “I am in

1>

love with you and want only you!” In reply she said, “My sister is
coming behind me, and she is even prettier than me.” As the man
turned to look back, the woman struck him on the head with her
shoe saying, “You liar! If truly you loved e, then what need was
there to look in any other direction?”

A person once proclaimed love for Queen Zubaida. Zubaida
called him and said, “Take however large a sum you wish from
the treasury, but proclaim not that you love me.” The man asked,
“How much money are you offering me?” Zubaida replied, “Ten
thousand dinars.” Upon hearing this, he fell quiet, silencing his
claim of love. Zubaida told the Caliph, Harun al-Rashid, “This
man is a deceiving liar. Have him punished.” After receiving a
sound thrashing, the man regained his senses.

Sign Number Six
Hadrat Khwaja Uthman Haruni (rah) used to say that there are
three characteristics that mark a sincere ‘ashig: he is humble like
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the Earth; he has mercy like the sun; and he is generous like the

ocean.

Sign Number Seven
According to a poet:

Know that the signs of an ’ashiq are three,

A pale complexion, deep sighs, and wet eyes.

And that the signs of a traveler [salik] on the path [tariqah]
Are three as well - eating less, speaking less, and sleeping less.

The first characteristic of a sincere ‘ashig is a pale and yellow
complexion. Intense spiritual training and abundant devotions
often have such an effect. The second characteristic is deep sighs
of longing, due to separation from the Beloved 3. The third
characteristic is that the eyes remain wet with tears, as the rest-
lessness of the heart is released through the eyes. The fourth
characteristic is to eat little. A sincere ‘ashig does not succumb to
gluttonous pleasures; rather he eats merely to get by. The fifth
characteristic is to speak little. The person whose inner soul con-
verses with his Beloved 3% has no desire to engage in idle con-
versation. The majority of the aw/yd speak only out of necessity.
Otherwise it is their practice to remain silent.

Once someone asked of Hadrar Khwaja Baqi Billah (rah),
“Hadrat, you are always silent. If you were to speak some words
of advice, people would benefit.” Hadrat replied, “Those who
benefit not from my silence will be unable to benefit from my
words.”

The sixth characteristic of a sincere ‘ashiq is to sleep little. His
nights pass in remembrance [dbikr] and worship. A shaykb used to
say, “A seeker [sd/if] should refrain from sleeping until sleep
overcomes him so greatly that he collapses or comes close to
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collapsing.” A sincere dshig spends his entire life restlessly seek-
ing his Lord through worship, until he attains the state:

SUCT\ | IE P P P PP |
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And worship your Lord until certainty comes over you. (15:99)
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LOVE FOR ALLAH IN PRESENT TIMES

In the present era, people have become so preoccupied in satis-
tying the needs of their bodies that they are oblivious of Allah
3. Everyone is prey to the deceits of their base desires [#afs] and
is absorbed in submitting to whatever these desires dictate.

1 found no one whose heart’s condition was sound and true,
1 found worshippers of idols, but found not a worshipper of Allah.

It seems that those chests that used to glow like burning red
coal due to an intense love for Allah g are today no more than
heaps of ash. People have become unfamiliar with the inner real-
ity [hagigah] of worship. They attend the prayer, yet remain absent
in spirit. They abstain from food and drink while fasting, yet they
do not wholly refrain from sin. Their state of fasting extends to
their stomachs, yet fails to encompass their eyes.

The frenzy of love no longer remains,

That (passionate) heart, that yearning, are no more,
Prayer, fasting, qurbani, and Hajj all remain,

But love for You is no more.
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There was once a time when young men and women used to
awaken in the last portion of the night to prostrate before Allah
3% and to warm their hearts with the dhikr of “La ilaba illa’Liab.”
Today, the faces of those who restlessly passed the night away,
yearning for the Beloved 3, are seen no more.

Those believers whose gaze could pierce the hearts are no
longer to be found.

The hearts trembled in the breast due to your gaze,
Alas, the devotion of the pious is no longer among us.

It is for this reason that the Muslims of today are overpow-
ered by cowardice, so much so that they are afraid even of the
dark. They fear going to a desolate place. Even the clawing of a
cat frightens them. It is amazing that a Muslim who is scared of
the mere ruffling of a window curtain, does not fear Allah . It
is unfathomable why the fear of creation constantly preoccupies
man’s heart; fear that one’s employer may become angty, fear that
one’s wife may become angry, fear that if one speaks the truth
then so-and-so might become angry, or fear that if a marriage is
celebrated in a simple manner then relatives may become angty.
The reality is that until the heart is purified and one’s gaze
becomes pure, a person cannot become courageous.

The heart is free from passion for Allah, the gaze is not pure,
What surprise is it then, that you are not courageous?

Our predecessors [as/df] safeguarded the respect and honor of
women at a time when people used to sell their own sisters. They
prostrated before Allah 3% at a time when people used to bow
before others. They opposed tyranny at a time when people
proudly committed oppression. The Muslims of today bear only a
superficial resemblance to them. In terms of spiritual piety, we
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are as far from them as the sky is from the Farth. They were
seckers of Allah 3 and we are seekers of the material world
|dunyd). They annihilated their base desires [#af5], while we submit
to ours. They were people who strove on the Straight Path, while
we passively draw near to our graves. They were kind and wel-
coming toward one another, whereas we have anger and spite
toward one another. They maintained their honor and dignity,
whereas we have lost all respect. Their hearts were full of love for
Allah 3% while our hearts are devoid of such love. Our dis-
graceful condition has reached such an abyss that even the
supplications |d#’af] of our pious ones have lost effect, save those
that are accepted by the will of Allah Ji.

1 spent one night crying profusely before Allah,

Asking Him why the Muslims have become so disgraced,

A voice said, ‘You know well that while the Muslims have hearts,
Their hearts are devoid of the Beloved.’

Those who have purified their hearts are deeply concerned
with the fallen state of the Muslims and earnestly supplicate to
their Lord to rectify this condition.

Today, there are very few people who remain awake through-
out the night in acts of worship [ 7badaf], and there are even fewer
who use this time to win over the Beloved 3% through tears and
desire. The first portion of the night is indulged in fun and
entertainment and the last portion is spent sleeping and dreaming.
To sleep soon after the night prayer | 7shd] is a sunnah. Nowadays,
many shops begin to get crowded after the night prayer. In par-
ticular, shops where food and drink are sold remain open until
two in the morning. When it is two o’clock, and the time of the
night vigil [fabajjud] begins, these people head for their beds and
then miss the morning prayer [fzj7]. Many people have passed
years without witnessing dawn or sunrise. The person who claims
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to be unable to wake up for the morning prayer at dawn, regularly
awakens shortly thereafter eager for breakfast.

If a person is offered a wage of one hundred dollars to remain
awake the entire night and stand guard, he will readily sacrifice his
night’s sleep. Yet on the night he is off-duty, if he is asked to stay
awake for half the night and pray the night vigil [fabajjud), he will
reply that he is unable to wake up. Thus, in his eyes, the value of
tabagjnd is not even fifty dollars, even though in the last portion of
the night the angels announce in the sky:

A acld Jila (e
Is there anyone asking for something that it may be
granted to him?

From the Giver there is an offer, but the one who could have
accepted it is snoring loudly, deep in sleep.

Once a man was offering his prayer when a woman with her
head uncovered passed in front of him, crying and screaming.
The man quickly completed his prayer and admonished her, “O
servant of Allah d, are you blind? I was praying and you disre-
spectfully passed in front of me.” The woman replied, “If you
permit, I would like to tell you something.” The man said, “Fine.”
She said, “My husband divorced me, and because of the love 1
had for him, I became deranged and did not notice that I passed
in front of you. But, what kind of sincere ‘shig are you that even
in your prayer you are aware of who passes in front of you? Do
you offer prayer whilst looking at your Master or at women
passing in front of you? What of the command:

o 5 LS A awas

...that you worship Allah as if you are seeing Him.
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In our time, there is an increasing tendency in the Friday
prayer [ummn’ah) toward journalistic talks on current events.
Indeed, while our pious predecessors prepared their Friday ser-
mons from the books of Quranic exegesis |fafs7] and hadith,
today the Friday lecture is prepared from newspapers.

Every word of the speaker’s lecture is entertaining,
But alas, there is no love for the Creator in his eyes,
Nor the radiance of certainty of faith on his face.

Nowadays, the sanctuaries devoted to spiritual reform
|khanagabs] are also becoming empty. Even those persons con-
nected to spiritual guides [mashd’ikh] do not have time to perform
dbifr. It has become increasingly difficult to recite invocations
[tasbibad] ot to fill one’s heart with spiritual radiance [7zr].

We should thank Allah g that even today some people
remain who are grieved by the lack of love for Allah 3. Their
existence itself is a blessing.
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HOW TO ATTAIN LOVE FOR ALLAH

In order to attain true love | %hq hagigi] for Allah 3, the follow-
ing principles must be established:

SINCERE YEARNING [T ALAB|

The foremost condition of attaining love for Allah & is to sin-
cerely crave such love. A person may acquire the material world
[dunyd] passively, but true love [%shg] is a treasure; therefore it
cannot be acquired unless one actively seeks it.

I am humbled by my abaseness, and in awe of Your exaltedness,
Yet, what can I do of my heart, still it desires to reach You.

A person may be made of dust and earth, yet far does his gaze
travel when he desires the countenance of the True Beloved Jg.

Where is this [lowly] heart, that it may desire to attain the Beloved?
Where is the King of the beautiful? And how far are we?
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When a person sits to remember Allah 3, but discovers his
heart full of heedlessness and neglect, he should recite the fol-
lowing prayer to himself:

O Beneficent One, have grace upon me, [ am in great agony,
1 am sitting before You, yet still I remain veiled.

A person must make firm intention in his heart to acquire true
love for Allah g% and must be prepared to sacrifice everything
for this goal.

RELINQUISHING WORLDLY PLEASURES

To attain the True Beloved 3, it is imperative that one abandon
all worldly pleasures. The secker of the material world [dunya] can
never become the seeker of the Lord [Rabb|. Every desire must
be removed from the heart until it is empty, and one can say:

Every desire has departed from my heart,
[O Allah] Come now [into my heart], now there is solitude.

It is necessary to pass three stages in order to abandon every-
thing besides Allah 3.

Stage One: Estranging One’s Own Existence
All the desires of the lower self [#af5] must be abandoned. Until
the seeker [sa/ik] vanquishes his #afs, he will not reach his Lord.

In the end, I lost all awareness of my own self,
When at last I was apprised of my Lord.

Stage Two: Abandoning the Material World
The pleasures of the dunyd must be relinquished. Indeed, this is a
difficult task.
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Absorbed in the remembrance of Allah,
The heart is granted kingship,
But it is no simple feat to forsake the dunya and all that it contains.

Stage Three: Diverting One’s Primary Focus From the Blessings of the Akhirah

A salik should not solely seek the blessings of the Hereafter in
reward for his worship [ 7badaf|, but must also become a seeker of
the True Bestower .

An ascetic will attain his goal,

Only when he forsakes all,

Now that you have forsaken the material world,
Forsake the rewards of the Hereafter as well.

ABUNDANCE OF TAHLIL
The continual reciting of “La dlaba illa’Lial”® is called fahlil. This
is a powerful weapon; it annihilates all false deities that may reside

in one’s heart.

When the flame of love roars,

All besides the Beloved are extinguished,

The sword of ‘La’ destroys all but the True One,
See what remains thereafter,

It is Allah who remains, all else has vanished,
Welcome, O love, a warm welcome to you.

REFLECTION [FIKK]

Reflection is essential in attaining love for Allah 3. In this
method of dhikr, a salik imagines that the spiritual blessings [fzidh]
of Allah 3% are descending on his heart. He should keep in mind
the following two hadiths:

2 La dlaba illa’Liah literally means, “There is no god except Allah.”
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Verily, actions are based upon intentions.

and,
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1 (Allah) am to My servant as he thinks of Me.

The greatest amount of spiritual blessing [fzdh] is obtained
through reflection [fikr]. Fikr is the method of dhikr practiced
from the tenth to the final lesson of the Nagshbandi farigah
[spiritual path].3

My heart yearns for those unfilled days and nights,
When I would remain in reflection, thinking of my Lord.

COMPANY OF THOSE WHO ARE TRUE IN WORD AND DEED
[SADIQIN]
Allah 3% states:

Ofaliall gl 535S 5 1) 580 ) sial cpdll Lol
O you who believe, fear Allah, and be with the truthful
ones. (9:119)

If a sdlik keeps the company of lovers, he too will become an
‘ashig. Giving a pledge of self-rectification [bay’'ah] to a shaykh and

30 There are thirty-five lessons of the Naqshbandi Mujaddidi zarigah. The
great scholars of our ummah derived these from principles established
by the Quran and sumnah. From the first to the seventh lesson, the
emphasis is on the dhikr [remembrance] of the name “Allah.” The
eighth and ninth lesson consist of Zzb/il [the continual recitation of La
ilaba illa’Liah). From the tenth lesson onwards, emphasis is placed on
fikr [reflection], wherein a seeker contemplates upon the mercy and
blessings of Allah 3 descending upon his heart.
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spending time in a sanctuary devoted to spiritual reform
|khanagah] are the practical ways of keeping the company of the
truthful ones [sadigin]. Once Hadrat Shah Fazlur Rahman Ganj
Muradabadi (rah) asked Mawulina Muhammad Ali Moongiri (rah)
if he had ever seen a store whete love [%shg] could be obtained.
He thought for a moment and then replied, “Hadrat, 1 have seen
two such shops. One, the khanagah of Hadrat Shah Ghulam Ali
Dehlawi (rah) and the other, the &banagah of Hadrat Shah ‘Afaq
(rah).”3! By spending a few days in the company [subbah] of a
shaykh, a person’s heart is transformed and his entire life is
changed.

The scenes of the Day of Judgment have been embedded in my
heart,
By spending but a few days under an attentive gaze.

The shaykh directs the sdlik to perform dhikr abundantly in the
secluded confines of the &hdnagah.

My shaykh has erased the gulf between You and me,
By teaching me the essence of ‘La ilaha illa’Llah.’

When a sdlik feels the love for Allah g% increase in his heart,
supplications [dx’af] for his shaykh pour from his heart.

O Lord, let the tavern of my shaykh remain full of patrons,
For here the drink of love is given to all who come.

A salik who spent some time with Hadrat Shah ‘Afaq (rah)
described the beneficial effects of his company in these words:

31 Both Hadrat Shah Ghulam Ali Dehlawi (rah) and Hadrat Shah ‘Afaq
(rah) were prominent shaykbs of the Nagshbandi Zarigah.
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O Hadrat Shah ‘Afaq, most eloquent one,
Tell me once again the signs of Him who has no signs,

You extinguished my knowledge of syntax, grammar, and logic,
And have inflamed the fires of love for Allah.

When the heart of the sd/ik is overwhelmed with love for
Allah, then every step leads to his ultimate destination.

Filled was I with love for You, wherever I turned I found only You,
1 set out on the path toward You, no direction or guide with me.

The sincere lover proceeds along the way of love simply by
traveling it, without a compass or a guide. The traveler wonders
not whether he will reach his destination, but focuses on his jour-
ney, as he is but a traveler.

O Allah, how does one navigate this road of love?
This path moves with the traveler.

e

Once you set out to traverse this way of love,
Seek only the pleasure of being on the path,
Ask not one another whether the end is near or far.

PRAYER AND RECOURSE UNTO ALLAH [ILTIJA]

When a sdlik has done everything in his capacity, he should pray
to Allah g% for His help and assistance, because ultimately it is
He who leads the seeker to his destination. Allah 3§ states:

S oS g1l aa (e aSie Sy ledian ) g aSile A Jumd YVl
Ly e
Were it not for Allah’s grace upon you and His mercy,

not one of you would ever be purified. But, Allah purifies
whom He wishes. (24:21)
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The blessing of love for Allah g is rapidly acquired by rising
in the last portion of the night and crying profusely while making
dn'a. The blessed Prophet g preferred the following supplica-
tions [duat], as mentioned in hadiths:

3 bl (g g a5 i (g I anl dlia Jaal alll

O Allah, make Your love more beloved to me than my
own self, my family and cold water.

e
5 sdie LY G al el gL 5 ) e ldY) cal clia Jaal aell
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O Allah, make Your love the most beloved thing to me of
all loves, and make my fear of You be the most fearful
thing to me of all fears. Free me from the necessities of
this world, by [granting me] a desire to meet You. When
the eyes of the people of the world are cooled by their

worldly belongings, let my eyes be cooled by Your
worship.

Do

Gl s gl @l i S allaal lea) agll

O Allah, let me fear You as though I always see You, until
I meet You.

ey

V) i ¥ 4l e i a5 5 Ul Sl ) el

O Allah, I ask of You faith which enlightens my heart and
certainty such that I know that nothing will afflict me
except that which You have written, and only that
livelihood will I receive which You have apportioned for
me.
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So
oo selle U< 5 Baa s Jlee Y e clilad (38 gl cllind i agll
<l ol

O Allah, I ask of You the success to do those acts beloved
to You, [and ask of You)] truthfulness, trust, and reliance
upon You, and good thoughts about You.

o
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O Allah, I ask of You a contented soul and faith in
meeting with You, and contentment with Your decree, and
satisfaction with that which You bestow upon me.

Do
nﬂ\}uw%‘)

O Allah, open my heart to Your remembrance. You are
Merciful, have mercy upon me — a mercy which will
render me independent of others’ mercies.

e
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O Allah, I ask of You a heart that is humble and
repentant, in Your path.

So?
Lo g 5 Jad Jral 5l S5 5 alinda B (gl g Jral aglll
2 A

O Allah, make the whispers of my heart [to be] Your fear
and Your remembrance, and make my desires and
aspirations in conformity with Your pleasure.

ey
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Uisnalra (g 5 i 4y Jsad La Sliniia (e U ansdl gl

O Allah, decree for us Your fear, such that it will form a
barrier between us and our sins.

In addition to these transmitted du’at, any du’a offered in one’s
own language or words, is also beneficial.

To obtain love for Allah 3% is no simple matter. In fact it is
something that requires one’s full attention and devotion.

Know that this affair of love is not an easy one,
1t is a river of fire, whose depths the lover must cross.

Nevertheless, a sd/ik traverses these stations of struggle and
exertion and finally prays to the Lord, Most Generous:

1 wish the endless limits of Thy love,
Tis’ but my naive innocence, that I wish for such a thing.
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THE DIFFERENCE BETWEEN A MURID AND A
MURAD

The travelers on the path of love are of two types. The first is
called a murid [secker|, and denotes one whose progress is based
on his own effort and worship. The second is called a murad [one
who is sought|, and denotes a person whom the Beloved g
Himself wishes to draw near to Him.

The difference between a murid and a murad may be under-
stood by comparing the lives of Prophet Musa 3 and the blessed
Prophet Muhammad k. Prophet Musa 3% was a /ower of Allah
[mubibbullah), while the blessed Prophet #& was the beloved of Allah
[mabbibullah]. This distinction is highlighted by the following
examples:

Example Number One
Prophet Musa & was granted a meeting with Allah 3% at Mount
Sinai. Allah 3% narrates:

Ll s el Ll
And when Musa came to meet Us. (7:143)
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However, when the blessed Prophet g& was granted a meeting
with Allah 3% during the Ascension |7:’rgj], Allah 3% stated:

sdny (5wl (53 s

Glorified is He who brought His slave for a journey at
night. (17:1)

The verb “came” [jd’a] is used for Prophet Musa 3@ whereas
the verb “brought” [asrd] is used for the blessed Prophet #k.
Prophet Musa 3 was told where to come for the meeting, whereas
the blessed Prophet #& was sent an angel to bring him to the
meeting.

The enamored one is brought by the Beloved to the gathering,
Whilst the seeker [salik] is shown the direction from afar.

Example Number Two
Prophet Musa & prayed:

Gora Az )
O my Lord, expand my breast for me. (20:25)

Whereas, regarding the blessed Prophet g, Allah 3% revealed:

Have We not expanded for you your breast? (94:1)

Excample Nunber Three
Prophet Musa 3 had to climb Mount Sinai to receive revelation,
whereas the Quran was sent to the blessed Prophet g:
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A o3l Gl e 4l 54l

1t is he (Gabriel) who has revealed (this scripture) upon your heart by
Allah’s leave. (2:97)

The ways of love dictate that the lover [mubibb] hopes and
desires to meet the Beloved [mabbub] 3. Yet sometimes the
Beloved g also desires that the lover come to meet Him. And
when the Beloved g also wishes to meet, then it becomes easy
to draw near to Him.

When the Most Beautiful One jg arranges a meeting, then
the true pleasure of love [7shq] is attained. When the lover knows
that the Beloved 3% loves him as well, then his happiness knows
no bounds.

The love of the lover manifests in deep sighs of longing,
whereas the love of the Beloved 3 is subtle and hidden. The
love of the lover weakens his body, while the love of the Beloved
3% invigorates the lover’s body.

The love of the Beloved is subtle and hidden,

While the love of lovers is a noticeable wound,

The love of lovers weakens the body,

Whereas, the love of the Beloved invigorates the lover.

When Allah 3% bestows His grace upon a servant, He opens
the way to reach Him. Then the remembrance [dbikr] of Allah g
predominates.

The call to love was issued throughout the worlds,
Yet he whom the Beloved Himself loved,
Was granted the remembrance of the Beloved.

Understand that since the goal can be attained only with the
help of Allah g%, He alone should be called upon:
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Do

The paper is finished, the pen is finished, and we are finished,
But, the fable of desire, is still not finished.





